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PARAGRAPH DIVISIONS OF MODERN TRANSLATIONS*

uBs' NKJV NRSV TEV NJB
God has Spoken by His God's Supreme Revelation ~ The Prologue God's Wad Through His The Greaness of the
Son Son Incarnate Son of God
1:1-4 1:1-4 1:1-4 1:1-3 1:1-4
The Son Supeior to the The Son Exalted Above The Superiority of Christ The Greatness of God's The Son is Greater Than
Angels Angels to Angels Son the Angels
(1:5-2:18) (1:5-2:18)

1:4-13
1:5-14 1:5-14 1:5-14 1:5-13

1:14 1:14

READING CYCLE THREE (seep. vii)
FOLLOWING THE ORIGINAL AUTHOR' SINTENT AT THE PARAGRAPH LEVEL

Thisisa study guidecommentary, which means that you are responsible for your own interpretation of
the Bible. Each of us must walk in the light we have. Y ou, the Bible, and the Holy Spirit are priority in
interpretation. 'Y ou must not relinquish this to a commentator.

Read the chapter in onesitting. Idertify the subjects. Compare your subject divisions with the five
trandations above. Paragraphing isnot inspired, but it is the key to following the origind author’ sintent,
which isthe heart of interpretation. Every paragraph has one and only one subject.

1. First paragraph

2. Second paragraph

3. Third paragraph

4. Etc.

CONTEXTUAL INSIGHTS

A. Thefirst paragraph is a poetic/hymnic presentation of Jesus cosmic and redemptive
achievements. Heis Lord of heaven and earth. Thisis spelled out in seven descriptive phrases.
It is one of the highest Christologiesin the NT (cf. Jn. 1:1-18; Phil. 2:6-11; and Col. 1:15-17).

1. theheir of the Father’s creation
2. the agent of the Father’s creation

* Although they are not inspired, paragraph divisions are the key to understanding and following the original authorsintent. Each modern translation has divided and
summarized the paragraphs in chapter one. Every paragraph has one central topic, truth, or thought. Each vergon encapsulates that topic in its own distinct way. Asyou
read the text, which translation fits your understanding of the subject and verse divisions?

In every chapter we must read the Bible first and try to identifyits subjects (paragraphs), then compare our underganding with the modern versions. Only when we
understand the original author'sintent by followinghislogic and presentation can we truly understand the Bible. Only the orignal author isinspired—readers have no right to
change or modify the message. Bible readers do have t he responsibility of applying the inspired truth to their day and their lives.

Note that all technical terms and abbreviaions are expained fully in AppendicesOne, Two and Three.



3. thesustainer of the Father’s creation
4. the means of forgiveness of the Father’s creation
5. theroyal and priestly Messiah sent by the Father

B. Verses 1-4 deal primarily with how God has spoken to us in a new way through a son, Jesus of
Nazareth. No longer do we receive reveldion bit by bit through servants(the prophets of the OT),
but now through afull revelation in afamily member (“ason,” cf. 1:2; 3:6; 5:8; 7:28).

C. Thesecond paragraph (vv. 5-14) continues thetheme of Jesus' superiority. Invv. 1-4 Heisamore
superior revelation than the prophets; in vv. 5-14 He is a more superior mediator than the angels;
confirmed by a series of seven OT texts from the Septuagint (mostly from the Psalms): Ps. 2:7; 11
Sam. 7:14; Ps. 97:7; Ps. 104:4; Ps. 45:6-7; Ps. 102:25-27 and Ps. 110:1.

WORD AND PHRASE STUDY

NASB (UPDATED) TEXT: 1:1-4

'God, after He spokelong ago to thefathersin theprophetsin many portionsand in many ways,
%in theselast days has spoken to usin His Son, whom He appointed heir of all things, through whom
also He made theworld. *And Heistheradiance of His glory and the exact representation of His
nature, and upholdsall thingsby theword of Hispower. When He had made purification of sins, He|
sat down at theright hand of the M aj esty on high, “having become as much better than theangels, as
He hasinherited a more excellent name than they.

1:1“God, after He spoke” “God” is not first (fronted) in the Greek sentence; therefore, this text is not
emphasizing the doctrine of revelation, but the manner of revelation in the past (AORIST ACTIVE
PARTICIPLE).

¥ “intheprophets’ The Jewsbelieved that prophetswrote Scripture. Thisiswhy Moseswasconsidered
aprophet and why the Jews| abeled the historical books of Joshuathrough Kings asthe “former prophets.”
Therefore, thisphrase does not refer to the OT prophets only but to all the OT writas.

Thephrase*“in (en) theprophets’ (v.1) isparallel to“in(en) Hisson” (v.2). Thereisanobviouscontrast
between thetwo means of revelation. One was a servant and oneisafamily member. Thefirst was only
partial but the second is full and complete.

¥

NASB “in many portions and in many ways’

NKJV “at varioustimes and in different ways’

NRSV “in many and various ways’

TEV “many times and in many ways’

NJB “at many momentsin the past and by many means’

TheOT revelation was piece-meal inform and content. Thisphraseisplacedfirst (fronted) inthe Greek
text of verse 1 to show the author’ s emphasis.

1:2"in theselast days’ The Jews saw two ages: the current evil age of rebellion and sin and the coming
age of righteousness inaugurated by the coming of the Messiah in the power of the Spirit. The OT
emphasizes the coming of the Messiah in judgment and power to establish the new age. However, it failed
to see clearly the first coming of Jesus asthe * Suffering Servant” in Isa. 53 and the humble One riding the



colt of adonkey inZech. 9:9. From NT revelation we know that God planned two comings of the Messiah.
The period between the Incarnation (the first coming) and the second coming involves the overlapping of
the two Jewish ages. Thisisdesignated in the NT by the phrase “last days.” We have been in this period
for over 2000 years.

¥ “HisSon” The ANARTHROUS phrase “ason” should not be capitalized because the referencehereis
to the manner of revelation, not atitle for Jesus (cf. 3:6; 5:8; 7:28). Jesusisnot aservant like Moses or the
prophets, but afamily member.

¥ “whom Heappointed” Thisisan AORIST ACTIVE INDICATIVE whichimpliessimpleactionin past
time. When did God appoint Jesus heir? Was it at His baptism or resurrection? This question led to the
heresy of “adoptionism” which said that Jesus became the Messiah at some point intime. This, however,
contradictsJn. 1:1-18; 8:57-58; Phil. 2:6-7; and Col. 1:17. Jesus has always been deity; therefore, heirship
must be related to the incarnation, but only in atemporal sense, not in an ontological sense.

¥ “heir of all things” Asthe* Son of God,” the unique son of God, Heisthe heir (. Rom. 8:17; Gal. 4:7;
Ps. 2:8). Theamazing thingisthat sinful humanity, through faithin Him, sharesHisheirship (cf. 1:14; 6:2).

¥ “through whom also Hemade theworld” It isaways difficult to know for certain how related terms
areto beinterpreted. Thereisonlyacertain semarntic overlap between synonyms. Thetechnical Greek term
for creation out of nothing isktizo, yet the word in thistext is poies, which meant to form something from
apre-existing substance. Isthe author using theseterms synonymously or isaspecific distinction intended?
It is doubtful that atechnical distinction isintended because the theological context refersto creation (ex
nihilo, cf. Gen. 1).

Theterm “world” isliterally “ages’ (aionos). Thiscan refer to the earth (f. Matt. 28:20) or to the ages
(i.e.time). Jesusissurelythe creator of both (cf. Jn. 1:3; Col. 1:16; | Cor. 8:6). Theauthor of Hebrewsuses
both aionos (cf. 1:2; 6:5; 11:3) and kosmos (cf. 4:3; 9:26; 10:5; 11:7,38), apparently as synonymous terms.

1:3

NASB “Heistheradiance of Hisglory”

NKJV “who being the brightness of Hisglory”
NRSV, NJB “Heisthereflection of God’sglory”

TEV “Hereflectsthe brightness of God’s glory”

The word “radiance” (apaugasma) is used only here in the NT. In Philo it was used of Christ’s
relationshipto God in the sensethat thelogoswas areflection of deity. Theearly Greek church fathers used
itinthe sense of Christ asthereflection or effulgence of God. Inapopular senseto see Jesusisto see God,
asamirror reflects the light of the full sun. The Hebrew term “glory” (kabod) was often used in the sense
of brightness (cf. Ex. 16:10; 24:16-17; Lev. 9:6).

Thisphrasing may berelated to Prov. 8:22-31, where“ wisdom” (thetermis FEMININE in both Hebrew
and Greek) is personified as God's first creation (cf. Srach 1:4) and agent of creation (cf. Wisdom of
Solomon 9:9). This same concept is developed in the apocryphal book Wisdom of Solomon 7:15-22a and
22b-30. In v. 22 wisdom fashions al things in v. 25 wisdom is pure emanation of the glory of the
Almighty; in v. 26 wisdom is the reflection of eternal light, a spotless mirror of the working of God; inv.
29 compared with the light (i.e. sun and stars) she isfound to be superior.”



¥

NASB “the exact representation of His nature’
NKJV “the expressimage of His person”

NRSV “the exact imprint of God’svery being’
TEV “the exact likeness of God’s own being”
NJB “bearstheimprint of God’s own being’

Thisphraseisfound only hereinthe NT butisfound often in thewritingsof Philo. It completesor adds
to the previous characterization. This Greek term was originally used of an engraving tool, but it came to
represent the mark it made. Jesusnot only reflects deity, He bears the unique stamp of deity (cf. Jn. 14:9).

There are two Greek terms used to describe Christ’ s relationship to the Father: (1) eikon, which means
image (cf. Il Cor. 4:4; Col. 1:15) and (2) charakter (cf. Heb. 1:3). The former isthe more common in the
NT but thelatter term isstronger in meaning (cf. KJV “theexactimage”). What is God like? Heisexactly
like Jesus of Nazareth, who is the full and complete revelation of the invisible God!

¥ “upholdsall things” Thisisthe common term “to bear or carry” (phers), but in this context it has the
connotation of “to uphold,” “to maintain,” “to sustain.” This conveys the theological concept of
“Providence” (cf. Col. 1:17 and another possible alusion to Wisdom of Solomon 8:1). Not only did Jesus
create the universe (another possible meaning of phero) by the spoken word (cf. Gen. 1), but He sustains
it by the spoken word!

¥ “bytheword of Hispower” InJewish thought God' s power was presented by the spoken word. Elohim
creates by the spoken word (cf. Gen. 1:3,6,9,14,20,24). YHWH’s word had an independent force to
accomplish Hiswill (cf. Isa. 55:11). Itisnot by accident that the Christ is called “the Word” in Jn. 1:1.

¥ “When he had made purification of sins” This is an AORIST MIDDLE PARTICIPLE which
emphasi zes the subject and describes a completed act (cf. 7:27; 9:12,28; 10:10). Jesus has acted on behalf
of sinful mankind (cf. Mk. 10:45; 11 Cor. 5:21).

Theterm “purification” isused inthe NT in several senses. (1) ceremonial cleansing (cf. Lk. 2:22;5:14;
Jn. 2:6); (2) physical healing (cf. Mk. 1:44); and (3) a metaphor for expiation (cf. Heb. 1:3; 11 Pet. 1:9, so
says William D. Mouncein hisAnalytical Lexicon to the Greek New Testament, p. 257). Weget the English
word “catharsis’ from this Greek term.

Notice the descriptive phrase “of sins.” There are two possiblewaysto understand thisphrase: (1) itis
OBJECTIVE GENITIVE “of sins,” not ABLATIVE “from sins.” Jesus death dealt with the sin problem;
(2) itisPLURAL which does not imply mankind' s Adamic nature “the sin problem,” but individual acts
of sin. Jesus dealt with the guilt of mankind’ s rebellion (past and present).

Thistextual optionisaccepted by the UBS* scholars, but thereis another possibility. Inthe Alexandrian
textual family represented by P* the phrase“through himself” (dia heautou) occursinstead of “His” (autou).
It is interesting tha this “through himself” is lacking in other early Alexandrian textual family
representatives (N and B). It is usualy possible that orthodox scribes feared that the phrase “through
himself made purification of sins” might lead to gnostic speculation and dropped “di’ heautou” to “autou.”
For amore complete discussion of the tendencies of orthodox scribes see Bart D. Ehrman’s, The Orthodox
Corruption of Scripture, Oxford Press, 1993.

¥ “Hesat down at theright hand of the Majesty on high” Thisis afigurative way of gating Jesus
finished work and exaltation (cf. Ps. 110:1; Lk. 22:69). God does not have aright hand. Thisisabiblical
metaphor of power, authority, and preeminence No OT priest ever sat down! Jesus earthly work is
finished. In asensethisisakingly, royal metaphor (cf. Ps. 110:1-3) linked to a priestly function (cf. Ps.



110:4). The Dead Sea community expected two Messiahs, one priestly, onekingly. Jesusfulfillsall three
OT anointed offices: prophet (cf. Deut. 18:18), priest (cf. Ps. 110), and king (cf. Il Sam. 7:13, 16).

F
NASB, NKJV,
NRSV “the M ajesty on high”
TEV “of God, the Supreme Power”
NJB “thedivine M ajesty on high”

Thisisacircumlocution. Jewswereafraid touse God’ sname lestthey takeit in vain (cf. Ex. 20:7) so
they inserted many alternate terms and phrases (i.e. “Kingdom of heaven,” “throne,” etc.) and used the
PASSIVE VOICE to refer to Him.

1:4 This verse seems to be a transition between vv. 1-3 and vv. 5-14. Today’s English Version (TEV)
begins the discussion of Jesus superiority over the angelswith v. 3.

The name which Jesus has been given that is greater than the angels (¢f. Rom. 8:38-39; Eph. 1:21; Cd.
2:15) is“son” (cf. vv. 5 [twice] and 8) or “Lord” (cf. v. 10 and Phil. 2:9-11).

NASB (UPDATED) TEXT: 1:5-14

°For towhich of theangelsdid Heever say, " You ARE MY SoN, TODAY | HAVE BEGOTTEN You" ?
And again, "l wiLL BE A FATHER TO HiM AND HE SHALL BE A SoN TO ME"? °And when He again
bringsthefirstbornintotheworld, Hesays " ANDLET ALL THE ANGELSOF GODWORSHIP HIM." 'And
of theangelsHe says, " WHO MAKES HISANGEL SWINDS, AND HISMINISTERSA FLAME OF FIRE." ®But
of the Son He says, " YOUR THRONE, O GOD, ISFOREVER AND EVER, AND THE RIGHTEOU S SCEPTER IS
THE SCEPTER OF HIS KINGDOM. °YOU HAVE LOVED RIGHTEOUSNESS AND HATED LAWLESSNESS;
THEREFORE GoOD, YOUR GOD, HAS ANOINTED YOou WITH THE OIL OF GLADNESS ABOVE YOUR
COMPANIONS." °And," You,LORD, INTHEBEGINNING LAID THE FOUNDATION OF THE EARTH ,AND THE
HEAVENSARE THE WORKS OF YOUR HANDS; ™THEY WILL PERISH, BUT YOU REMAIN; AND THEY ALL
WILL BECOME OLD LIKE A GARMENT, 'AND LIKE A MANTLE YOU WILL ROLL THEM UP; LIKE A
GARMENT THEY WILL ALSO BE CHANGED.BUT YOU ARETHE SAME, AND YOUR YEARSWILL NOT COME
TOANEND." *But towhich of theangelshasHe ever said," ST AT MY RIGHT HAND, UNTIL | MAKE
YOUR ENEMIES A FOOTSTOOL FOR YOUR FEET"? MArethey not all ministering spirits, sent out to
render servicefor the sake of those who will inherit salvation?

1:5“vou ARE MY soN” Thisisthefirst in a series of seven OT passages quoted from the Septuagint to
provethe superiority of the Messiah over theangels. Thefirst phrasecomesfrom Ps. 2:7, while the second
isfrom Il Sam. 7:14. Thisfirst phraseis used several timesin the Gospels to refer to Christ:

1. at Hisbaptism (cf. Matt. 3:17; Lk, 3:22)

2. at the Transfiguration (cf. Matt. 17:5; Mk. 9:7)

3. at the Resurrection (cf. Acts 13:33; Rom. 1:4)
Theterm “son” used in both quotes of v. 5 isfrom the OT where it can refer to different people/groups

1. angels(cf. Gen. 6:2,4; Job 1.:6; 2:1; 38:7; Ps. 29:1,8)

2. thenation of Israel (cf. Hos. 11:1)

3. thelsragli king (cf. Il Sam. 7:14; Ps. 89:27)

4. theMessiah (cf. Ps. 2:7)

5. David and the Messiah (rabbinical interpretation)

10




¥ “TODAY | HAVE BEGOTTEN YOU” Jesus has always been deity (cf. Jn. 1:1-18). Therefore, this cannot
refer to the essence of His nature, but to His manifestation in time (the incarnation). Some commentators
relateit to the resurrection (cf. Rom. 1:3-4). Some rabbis saw Ps. 2:7 as the Messiah brought back to life
after divine suffering (cf. Isa. 53). The PERFECT ACTIVE INDICATIVE means “have begotten.” This
may be arabbinical allusion to Prov. 8:22-31 where “wisdom” (which is FEMININE in Hebrew) was the
first creation of God and became God’ sagent in further creation (al so seeWisdomof Solomon 7:1-8:1). This
isalluded to, not to bring in afeminine aspect to deity, not to affirm Jesus as a created being, but to affirm
Jesus of Nazareth as God the Father’ s agent of creation (cf. v. 10; Jn. 1:3; | Cor. 8:6; Col. 1:16 which was
mentioned inv. 2).

¥ “lwiLL BE AFATHER TO HiM” Thisis a quote from the Septuagint of 11 Sam. 7:14, which initially
referred to Solomon. Theauthor of Hebrews appliesit to Jesus. Thisdual referenceissimilar tothe“virgin
birth” prophecy of Isa. 7:14. Both are examples of multi-fulfillment prophecy. The NT authors under
inspiration used the OT in rabbinical ways, typolog cal ways, and word playswhich are not appropriate for
later interpreters.

SPECIAL TOPIC: ILLUMINATION

“God has acted in the past to clearly reveal Himself to mankind. In theology thisis called revdation.
He selected certan men to record and explain this self-revelation. Intheologythisiscalled inspiration. He
has sent His Spirit tohel p readersunderstand Hisword. Intheology thisiscalledillumination. The problem
arises when we assert that the Spirit isinvolved in understanding God’ s word—so why arethere so many
interpretations of it?

Part of the problem liesin the reader’s pre-understanding or personal experiences. Often a personal
agenda is addressed by using the Bible in a proof-text or aomistic fashion. Often a theological grid is
imposed over the Bible allowing it to speak only in certain areas and in slected ways. [lluminationsimply
cannot be equated with inspiration although the Holy Spirit isinvolved in each.

The best approach may beto attempt to assert the central idea of a paragraph, not interpret every detail
of thetext. Itisthetopica thought which conveys the original author’s central truth. Outlining the book
or literary unit helps one follow the intent of the original inspired author. No interpreter isinspired. We
cannot reproduce the biblical writer's method of interpretation. We can and must attempt to understand
what they were sayingto their day and then communicate that truth to our own day. There are parts of the
Biblethat are ambiguous or hidden (until acertaintime or period). There will always be disagreements onj
some texts and subjects but we must state clearly the central truths and allow freedom for individual
interpretations within the boundary of the original author’sintent. Interpreters must walk in thelight they
have, aways being open to more light from the Bible and the Spirit. God will judge us based on the level
of our under standing and how we live out that understandi ng.

1:6
NASB “and when He again brings. . .”
NKJV “But when Heagain brings. . .”
NRSV  “And again, when hebrings...”
TEV “But when God was about to send. . .”
NJB “Again, when hebrings. . .”
Thisdoes not refer to asecond coming of theson. Itisaliterary way of introducing anew quote (cf. v.
5d; 2:13; 4:5; 10:30).
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Notice that NASB, NKJV, NRSV, and NJB have “bring” while TEV has “send.” The first woud
emphasize the ascension of the glorified Christ; the second would refer to theincarnation at Bethlehem.
Because the Father-Son anal ogy begins with Jesus' incarnation, the TEV fitsthe context best.

¥ “firstborn” Thisphraseisused (1) inthe OT where thefirstborn child received adoubleinheritance to
take care of theparents; (2) inPs. 89:27 to refer to the king of Israel; (3) in Rabhinical Judaism it cameto
be a phrase of pre-imminence (cf. Rom. 8:29; Cal. 1:15,18; Rev. 1:5). This phrase was the heart of the
Arius/Athanasius controversy. Arius asserted that Jesus was God' s highest creation, quoting this passage
and Ps. 89:27. Athanasius asserted that Jesus was full deity and quoted verses 2 and 3; (4) in afigurative
sense, Christ is “the first-born of a new humanity which isto be glorified, asits exalted Lord is glorified.
. .one coming forth from God to found the new community of saints’ (from A Greek-English Lexicon by
Bauer, Arndt, Gingrich, and Danken, p. 726); and (5) in the Greco-Romanworld the firstbom acted as priest
for the family (cf. The Vocabulary of the Greek Testament by Moulton and Milligan, p. 557).

¥ “intotheworld” Thisimpliesthe pre-existent Jesus, who hasa ways been deity, but anew stage of His
redemptive ministry began at Bethlehem when He took on human flesh (cf. Phil. 2:6-8a). Thisisnot the
more common term kosmos but oikoumene, which was used of the surface of the earth which wasinhabited
by humans. Thisterm isalso used in 2:5 metaphorically as a reference to the new age.

¥ “Hesays, ‘AND LET ALL THEANGELSOF Gob WORSHIPHIM'” Thisisaquote from the Septuagint of
either Deut. 32:43 or Ps. 97:7. The Hebrew word for “angds’ used in Ps. 97:7 isElohim. From Cave #4
of the Dead Sea Scrolls we have a corroboration of this Septuagint translation. The term Elohim can refer
to God, angelic beings, or human judges.

This quoteis not meant to teach that angels did not worship Christ until the incarnation. In context it
is showing the superiority of the Son by the fact that angelsworship Him.

1:7 “WHO MAKES HISANGELS WINDS’ This begins a comparison between angels being changeable (cf.
LXX of Ps. 104:4) in contradistincion to Jesus who is permanent and unchanging (cf. vv. 8,11,12; 13:8).
The rabbis, quoting Lam. 3:23 or Dan. 7:10, said that God creat ed the angels new every morning.

1:8“Thythrone, O God, isforever” Thisisaquotefromthe Masoretic Text of the Septuagint of Ps. 45:6
where God is addressingthe Messiah. In context the PRONOUN is very ambiguous and can refer to God
the Father or God the Son. However, inthistext it seemsthat thisis one of the strongest affirmations of the
deity of Christ found anywhere in the Scriptures (cf. Jn. 1:18; 20:28).

Thereisasignificant Greek manuscript problem at thispoint. Somevery early manuscripts (P, X, and
B) have the PRONOUN (autou i.e “Histhrone”) which adds to the ambiguity. The United Bible Society’s
fourth edition supports “your” with a “B” rating (the text is aimost certain). This form is found in
manuscripts A and D and is the exact quote from the Septuagint of Ps. 45:6. Often ancient scribes tended
to make texts more explidt, especialy if they relate to Christological debates of their day (cf. Bart D.
Ehrman The Orthodox Corruption of Scripture, Oxford Press, 1993, p. 265).

This discussion isnot meant in any way to deny the full deity of Christ, but to show the tendency of
ancient scribes to alter texts for theological as well as grammatical purposes. This is why the modern
academic discipline of Textual Criticism judges manuscript variants based on the fdlowing: (1) the most
unusual reading is probably original; (2) thereadingthat explainsthe other variantsis probably original; and
(3) the reading with a wide geographical distribution (not just one family of manuscripts) is probably
original. Bart Ehrman’s book has also made the point that changes were made for theological purposes as
wel |, especially during the periods of conflict over Christology and the concept of the Trinity.
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¥ “FOREVER AND EVER” Thisisobviously not the millennial reign but the eternal reign (cf. Isa. 9:8; Dan.
7:14,18; Lk. 1:33; Il Pet. 1:11; Rev. 11:15).

1:9"YOU HAVE LOVED RIGHTEOU SNESSAND HATED LAWLESSNESS” Thisis aquote from the Septuagint
of Ps. 45:7 which rdates to the earthly life of Jesus Christ.

¥ “HASANOINTED You” TheHebrew term “anointed” (msh) isthe OT word for Messiah (masiah). Inthe
OT prophets, priests and kings wereanointed with oliveoil asasymbol of God’ s choice and provision for
an assigned task. In thiscontext it also refersto the cultural usage of olive oil at atime of joy and feasting
(cf. I1sa. 53:11).

¥ “ABOVE YOUR COMPANIONS' Thisis a continuation of the quote from the Septuagint of Ps. 45:6-7.
Every detail of the Psalm should not be forced into atheologicd affirmation rdating to Jesus. Thephrase
could relate to Jesus superiority over (1) angels; (2) Israeli kings: (3) worldly rulers; or (4) redeemed
mankind.

1:10“vyou Lorb” Only the Septuagint translation of Ps. 102:25 includestheword “Lorp” which refersto
YHWH, but in thiscontext it refersto Jesus. Thisisanother contextual reason why v. 9 also refersto Jesus
as“God.”

¥ “laid thefoundation of theearth, and the heavens arethe wor ks of your hands” Thisisan alusion
to 1.2 of Jesus being the Father’s agent in creation.

Genesis 1 asserts God' s creation by the spoken word (cf. 1:3,6,9,14,20,24,26), while Genesis 2 affirms
God's direct personal involvement, implying “hands on” fashioning of Adam and Eve from clay (cf.
2:7,8,19,22). This quote (Ps. 102:25) extends the personal metaphor to all physical creation.

1:11*THEY WILL PERISH BUT YOU WIL L REMAIN" This again shows the eterndity of the Son. Inthe OT
the prophets often use acourt sceneto communicate Y HWH’ sdispleasureat Hisrebelliouswife, Israel. He
takes*her” (Israel) todivorce court and calls on the two required witnesses (cf. Deut. 19:15)—the two most
permanent witnesses, “heaven and earth’—to corroborate His testimony. Even these two most permanent
witnesseswill passaway. This quote suggests two possible scenarios: (1) thefirst verb (apollumi) hasthe
connotation of violent destruction (cf. 1l Pet. 3:10) and (2) the second phrase implies a growing old and
passing away like a piece of clothing.

This is another comparison of the instability of the created order (angels, creation) versus the
permanence and stability of God’ s throne and Son!

1:12“BUT YOU ARE THE SAME” This is a quote from the Septuagint of Ps. 102:27. This same concept
(immutability) is used in 13:8 to describe the unchangingness of Jesus. Angels change, heaven and earth
change, Jesus does not change, herein is mankind’ s hope (cf. Mal. 3:6; Jas. 1:17).

¥ “your yearswill not cometoan end” Asthe previous phrase addressesthe stability of Jesus' character,
this one addresses the permanence of His person.

1:13“SIT AT MY RIGHT HAND” Thisis a quote from the Septuagint of Ps. 110:1. Thisis a wonderful
Messianic Psalm. It combinestheroyal (vv. 1-3) and priestly (vv. 4-7) aspects of the Messiah (asdo thetwo
olive trees of Zech. 4). Notice the two forms of “lord”; the first is YHWH, the second is Adonai (Lord).
David's Lord (the Messiah) sitson YHWH’s (LORD) throne, in the place of authority and power. This
never, never, never happensto angels!
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1:14 “ Are they not all ministering spirits sent out to render sarvice for the sake of those who will
inherit salvation” Angelsexist to serve God and mankind. Redeemed mankind isahigher spiritual order
of creation than the angels. Believerswill judge the angels (cf. | Cor. 6:3). Jesusdid not dieto redeem the
angels (cf. 2:14-16).

DISCUSSION QUESTIONS

Thisisa study guide commentary, which meansthat you are responsible for your own interpretation of
the Bible. Each of us mug walk in the light we have. You, the Bible, and the Holy Spirit are priority in
interpretation. Y ou must not relinquish this to a commentator.

These discussion questions are provided to help you think through the major issues of this section of
the book. They are meant to be thought-provoking, not definitive.

What is the emphasis of v. 1?

What is the difference between natural and specia revelation?
List the seven aspects of Jesus' person and work.

Why isthis desaription of Jesus so important to the recipients?
How are angd srelated to Jesus’ ministry?

agrwbdPE
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