
*Although not inspired, paragraph divisions are the key in understanding and following the original author's intent.
Each modern translation has divided and summarized chapter one.  Obviously vv. 1-5, 6-10, 11-17, and 18-24 are units of
thought (paragraphs).  Every paragraph has one central topic, truth , or thought.  Each version en capsulates tha t topic in its
own distinct way.  As you read the text, which translation fits your understanding of the subject and verse divisions?

Notice that TEV structures vv. 1-5 into three topics or subjects while the others have only one.  Also notice how
in vv. 6-10, that UBS4 and TEV  make v. 10 a sepa rate thought.  The summa ry statements vary as we ll:  UBS4, NKJV, and
TEV characterize  it as referring to "the gospe l,"  but NRSV and JB unde rstand the para graph as a "wa rning" and rela te it to
the he resy.

In every chapter you must read the Bible first and try to identify its subjects (paragraphs).   Then compare your
understanding with the  modern versions.  On ly when  one understa nds the  origina l author 's intent by following his logic and
presentation can one truly unde rstand the Bible.  O nly the original author is inspire d—read ers have no right to cha nge or
modify the message.  Bible readers do have the responsibility of applying the inspired truth to their day and their lives.

Note that all technical terms and abbreviations are explained fully in Appendices One, Two and Three.
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GALATIANS 1

PARAGRAPH DIVISIONS OF MODERN TRANSLATIONS*

UBS4 NKJV NRSV TEV JB

Salutation Greetings The Salutation Salutation Address

1:1-5 1:1-5 1:1-5 1:1-2 1:1-5

1:3

1:4-5

There is No Other Gospel Only One Gospel The Galatian Apostasy The One Gospel A Warning

1:6-9 1:6-10 1:6-10 1:6-9 1:6-10

1:10 1:10

How Paul Became An
Apostle

Call to Apostleship Paul’s Vindication of His
Apostleship

How Paul Became an
Apostle

God’s Call

1:11-12 1:11-17 1:11-12 1:11-12 1:11-24

1:13-17 1:13-17 1:13-14

1:15-19

Contacts at  Jerusalem

1:18-24 1:18-24 1:18-24

1:20

1:21-24

READING CYCLE THREE (see p. vii)
FOLLOWING THE ORIGINAL AUTHOR’S INTENT AT THE PARAGRAPH LEVEL

This is a study guide commentary, which means that you are responsible for your own interpretation of the Bible.  Each of

us must walk in the light we have.  You, the Bible, and the Holy Spirit are priority in interpretation.  You must not relinq uish this

to a commentator.



5

Read the chapter in  one sitting.  Iden tify the subjects.  Co mpare yo ur subject d ivisions with the five translations above.

Paragraphing is not inspired but it is the key to following the original author’s intent which is the heart of interpretation.  Every

paragrap h has one an d only one  subject.

1.  First paragraph

2.  Second paragraph

3.  Third paragraph

4.  Etc.

CONTEXTUAL INSIGHTS

A. Verses 1-5, basically the prologue to Galatians, form only one sentence in Greek.

B. Pau l's usual note of thanksgiving is absent (cf. Rom., I and II Cor., Eph., Phil., Col., I and II Thes.) This reflects the

tension between Pau l and this group of churches.

C. Verses 6-10 establish the theological theme of the entire boo k.  It could alm ost be said tha t these few verse s contain all

of the theological elements which are later developed.

D. Galatians 1:11-2:21 forms an autobiographical section where Paul defen ds his Apo stleship and, b y that, his gospel.  T his

is very similar to II Corinthians 10-13.

E. Galatians 1:11-2:21  divides into the following areas:

1. Paul was not dependent on the Apostles in Jerusalem, 1:11-24.

2. Paul was recognized by the Church in Jerusalem, 2:1-10.

3. An example of Paul's equality, 2:11-21.

F. The main bo dy of this letter is contained in 1:11-6:10.  It can be d ivided as follows:

1. Paul defends his Apostleship, 1:11-2:14.

2. Paul defends the doctrinal truths of his gospel, 2:15-4:20.

3. Paul defends the implication of his gospel, 5:1-6:10.

WORD AND PHRASE STUDY

NASB (UPDATED) TEXT:  1:1-5
1Paul,  an apostle (not sent from men nor through the agency of man, but through Jesus Christ and God the Father,

who raised Him from the dead), 2and all the brethren who are w ith me, to the churches of Galatia: 3Grace to you and

peace fr om Go d our F ather a nd the L ord Jesu s Christ, 4who g ave H imself for our sins so that He might rescue us from

this presen t evil age, a ccordin g to the w ill of our G od and  Father , 5to whom be the glory forevermore.  Amen.

1:1 "Paul"  Saul of Ta rsus is first called P aul in Acts 13 :9.  It is probable that most Jews of the “diaspora” had a Hebrew name

and a Greek name.  If so, then Saul’s parents gave him this name but why, then, does “Paul” suddenly appear in Acts 13?   Possibly

(1) others beg an to call him b y this name or (2 ) he began  to refer to himself by the term “little” or “least.”  The Greek name Paulos

meant "little."  Several theories have been advanced about the origin of his Greek name: (1) the second century tradition that Paul

was short, fat, bald, bow-legged, bushy eye-browed, and had protruding eyes is a possible source of the name, deriving from a

non-canonical book from Thessalonica called Paul and Th ekla ; (2) passages where P aul calls himself the "the least of the saints"

because he persecuted the Church as in Acts 9:1-2 (cf. I Cor. 15:9; Eph. 3:8; I Tim. 1:15). Some have seen this "leastness" as the

origin of the self-chosen title. However, in a book like Galatians, where he emphasized his independence and equality with the

Jerusalem Twelve, this is somewhat unlikely (cf. II Cor. 11:5; 12:11; 15:10).
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} "an apostle" "Apostle" comes from one of the Greek words "to send" (apostellÇ) Jesus chose twelve of His disciples to be

with Him in a special sen se and called  them "Ap ostles" (cf. Lk. 6 :13). Th is term is often used of Jesus being sent from the Father

(cf. Matt.  10:40; 15:24; Mk. 9:37; Lk. 9:48; Jn. 4:34; 5:24, 30, 36, 37, 38; 6:29, 38, 39, 40, 57; 7:29; 8:42; 10:36; 11:42; 17:3,

8, 18, 21, 23, 25; 20:21). In Jewish sources, the term was used of someone sent as an official representative of another, similar

to "amb assador."

Paul asserted his apostleship in all of his letters except for Phil., I and II Thes. and Philem. This introd uctory para graph is

one of the strongest affirmations of his apostleship found in any of his letters, due to the situations in the churches where false

teachers tried  to refute his gosp el by attacking h im person ally.

}
NASB "not sent from men, nor through the agency of man"

NKJV "not from men nor through man"

NRSV "sent neither by  human co mmission nor fro m human a uthorities"

TEV   "did not come from man or by means of man"

JB      "who does not owe his authority to men or his appointment to any human being"

This underscores one of Paul's major emphases, that his apostleship originated from a divine, not hum an, source.  The false

teachers may have alleged that Paul received his gospel from: (1) the Twelve in Jerusalem (cf. Acts 9:19-22); or (2) the Mother

Church, but had subtly changed this gospel that he had been given. Paul d efended h imself in this regard be cause the go spel itself,

not his credentials or reputation, was at stake (cf. II Cor. 10-13).

} "but through Jesus Christ and God the Father" Note Paul's bold assertion that he received his revelation and the content

of the gospel fro m Jesus H imself (cf. 1:17).  Although Paul did not fit the criteria of apostleship found in Acts 1:21-22, he believed

he was called  by the Lord  to perform  this specific task. 

"Jesus"  means YHWH saves (cf. Matt. 1:2 1). Wh en this term is used alone in the NT, it emphasizes the humanity of Jesus

(cf. Eph. 4:2 1). "Christ"  is equivalent to  the Hebr ew term, Messiah or Anointed One , which emphasizes the OT pro mise of the

uniquely called, divinely inspired, coming O ne to bring in the New Ag e of righteousness.

"Jesus Christ" and  "God  the Father"  are linked b y one PR EPO SITIO N which w as the NT  author's way of ass erting the full

deity of Christ; this o ccurs both  in v. 1 and v. 3  (cf. I Thes. 1 :1; 3:11; II T hes. 1:2,12 ; 2:16). 

God is Father, not in the sense of sexual generation or chronological precedence, but interpersonal relationship and leadership,

as in a Jewish home.

} "who raised Him from the dead" Paul emphasized that God the Father, who raised Jesus from the dead, is the one who gave

him the gospel. Paul may have been saying he was called by the Risen Lord while the Twelve in Jerusalem were called by the still-

human Lord, although this may be reading too much into the phrase. In most  passages, it is God the Father who raised Jesus from

the dead and thereby gives Him the divine stamp of approval on His ministry (cf. II Cor. 4:14; Acts 2:24; 3:15; 10:40; Rom. 6:4;

I Pet. 1:21). In Rom. 8:17 it is the Sp irit who raises Je sus from the d ead.  Ho wever, in Jn. 1 0:17-18 , Jesus asserted  that He laid

down H is own life, and to ok it up again . This show s the fluidity betwee n the work o f the persons o f the Trinity.

1:2 "and all the brethren who are with me" It is unfortunate for modern Bible students that Paul did not name his com panions,

which would have confirmed one of the two theories concerning the recipients of the letter.  The Northern Theory focuses on

ethnic Galatia while the Southern Theory focuses on the Roman administrative province of Galatia. Paul did not mention whether

it was Barnabas (first journey) or Timothy and Silas (second journey). The name "Barnabas" occurs three times in Galatians

implying the first jo urney.  

Paul used "brethren" often in this letter (cf. 3:15; 4:12; 5:11; 6:18), possibly because his message to these churches was so

pointed, stern, or even combative. Also, Paul often introduced new subjects by beginning with "b rothers" which implies the first

journey (referring to Timothy and Silas, not just one brother, Barnabas).

} "to the churches of Galatia" Again, the exact location of these churches remains undeterm ined. Som e assert that it is

Northern Galatia (cf. I Pet. 1:1), and make the date of this epistle in the middle 50's AD. Acts 26:6 and 18:23 are interpreted as

evidence that Paul pre ached in  this area. Othe rs interpret G alatia as the Roman province of Galatia, which encompassed a much

larger area referred to in Acts 13 a nd 14 and wo uld thereby refer to the first missionary journey of Pau l and Barnaba s. This would

make the date in the late 40's AD, just before, but not identical with, the Jerusalem Council of Acts 15.

1:3 "Grace to you and peace"  The normal Greek epistolary greeting was the word charein . Paul chara cteristically changed  this

to the similar sounding Christian term charis, or grace.  M any have sug gested Pa ul combin ed the Gr eek greeting  of "grace"  with

the Hebrew greeting "peace" [shalom].  Although this is a n attractive theo ry, it may be read ing too muc h into this typically  Pauline

introductory phrase.  Theologically it is interesting to notice that grace precedes peace.



7

} "the Lord" The Greek term kurios is similar in meaning to the Hebrew term adon.  Both were used in the sense of “sir,”

“master,”  “owner,” “husband,” or “lord” (cf. Gen. 24:9; Ex. 21:4; II Sam. 2:7 ; and  Matt. 6:24; Jn. 4:1 1; 9:36).  Howe ver, it also

came to re fer to Jesus as G od’s Sent O ne, the Me ssiah (cf. Jn. 9:3 8). 

The OT usage of this term comes from the reluctance of the Jews to p ronounc e the coven ant name fo r God, YHWH, which

is the CAUSATIVE FORM of the Hebrew verb "to be" (cf. Ex. 3:14).  They were afraid of breaking one of the Ten

Comm andmen ts which said, "T hou shalt not ta ke the name  of the Lord  Thy Go d in vain." T herefore, the y thought if  they did not

pronounce it, they could not take it in vain.  So, they substituted the Hebrew adonai [Lord] wh ich has a similar m eaning to  the

Greek kurios [Lord]. The NT authors used this term to describe the full deity of Christ. The phrase "Jesus is Lord" was the pub lic

confession of faith and baptismal formula of the early church (cf. Rom. 10:9-14).

1:4 Th is se ries  of p hra ses i llum inat es th ree  maj or a spe cts o f Pa ul's  gospel message.  Paul expanded the introduction to show the

centrality of the person and work of Jesus of Nazareth. The three aspects are: (1) His substitutionary death on our behalf (cf. Rom.

4:25; 5:6,8; I Cor. 15:3; II Cor. 5:14,21); (2) His introduction of the New Messianic Age—this is an AORIST MIDDLE VERBAL

FORM which means "He, Himself, once and for all, plucked us out" of this present evil age. "Wicked" is placed in an EMPHA TIC

POSITION which conveys the idea that "this is an evil, godless age" (cf. Jn. 12:31; II Cor. 4:4; Eph. 2:2-7). The concept of the

two Jewish ages— a current evil ag e and the ag e to come  which will be b rought in  by God's Messiah—can be seen in Matt. 12:32;

13:39; 28:20 and other passages in the NT.  A lthough Jesu s has ushered  in the New Age, it has not yet been fully consummated;

and (3) His  mission was in obedience to the plan of God. He came to die (cf. Gen. 3:15; Isa. 53:4,10; Mk. 10:45; Jn . 3:16; Acts

2:22-23; 4:27-28; II Tim. 1:9; I Pet. 1:20 and Rev. 13:8).

SPECIAL TOPIC: THE TWO AGES

The OT views the future by an extension of the present.  The future will be a restoration of geographical Israel.  But with the

continued willful rejection o f YHW H by the d escendan ts of Abraham (even after the exile) a new paradigm developed in Jewish

intertestamental apocalyptic literature.  These writings begin to distinguish between two ages: a current evil age dominated by

Satan and a coming age of righteousness dominated by the Spirit and inaugurated by the Messiah (often a dynamic warrior).

In this area of theo logy (eschato logy) there is an obvious development.  Theologians call this “progressive revelation.”  Both

Jesus and Paul affirm this new cosm ic reality of two ages:

JESUS PAUL

Matthew 12:32 Roman s 12:2

               13:22 & 39 I Corinthians 1L20; 2:6,8; 3:18

Mark 10:30 II Corinthian s 4:4

Luke 16 :8 Galatians 1 :4

  18:30 Ephesians 1:21; 2:2,7; 6:12

  20:34-35 I Timothy 6:17

II Timothy 4:10

        Titus 2:12

        

In NT theology these two Jewish ages have been overlapped because of the two comings of the Messiah.  The incarnation

of Jesus at Bethlehem fulfilled the OT prophecies of the inauguration of the new age.  However, the OT saw His coming as one

of Judge and Conqueror, yet He cam e at first as the Suffering  Servant (cf. Isa . 53), humb le and mee k (cf. Zech. 9:9 ).  He will

return in power just as the OT predicted (cf. Rev. 19).  This two-stage fulfillment caused the Kingdom to be present (inaugurated),

but future ( not c onsumm ated).  Th is is the NT te nsion of the alre ady but no t yet!

1:5 "to whom be the glory forevermore. Amen" Typically Pauline, this doxology breaks into th e context b ecause of the  majesty

of the gospel. Often the prono uns in Paul's writings have ambiguous antecedents. Most of the time, in these occurrences, the

MASCU LINE SING ULAR PR ONOU NS refer to God the Father.

NASB (UPDATED) TEXT:  1:6-10
6I am amazed that you are so quickly deserting Him who called you by the grace of Christ, for a differen t gospel;

7which is really  not ano ther; on ly there are some who are disturbing you and want to distort the gosp el of Chr ist.  8But

even if we, or an angel from heaven, should preach to you a gospel contrary to what we have preached to you, he is to be

accursed!  9As we have said before, so I say again now, if any man is preaching to you a gospel contrary to what you have
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received , he is to be a ccursed !  10For am I now seeking the favor of men, or of God?  Or am I striving to please men?   If

I were still trying to please men, I would not be a bond -servant of Christ.

1:6 "I am amazed" Instead of a  thanksgiving—so common in Pauline writings—Paul observed with astonishment that the

Galatians had been to o easily wooed away from  the pure, simple, majestic gospe l of justification by faith by the false teachers.

} "so quickly" Two senses are possible: (1) so soon after they accepted the gospel that Paul preached, or (2) so soon after the

false teachers came.

} "deserting Him" This verb is PRESENT  TENSE , indicating the Galatians were in the proces s of turning awa y. "Turn a way"

is a mi litar y ter m fo r rev olt.  No te th e em pha sis is  on th e pe rsonal e lem ent o f turning  awa y fro m G od H imse lf by  reje ctin g Pa ul's

gospel.  "Turn a way" can b e a PRE SENT  PASS IVE V ERB AL FO RM b ut the larger co ntext (cf. 3 :1ff. and 5:7) im plies a

PRESENT MIDDLE FO RM. This emphasizes that although the false teachers instigated the turnin g, the Galatian s willingly

participated  in it.

} "who called you by the grace of Christ"  The phrase "called you" usually refers to God the Father (cf. R om. 8:30 ; 9:24; I

Cor. 1:9).  This is sign ificant becaus e of the textual p roblem w ith the addition  of the phrase  "of Christ."  It is not found in th e

papyrus P 46, but it is found in the papyrus P 51, and manuscripts  !, A, B, K and P. This may be an early addition to clarify that

it is the Father who calls us through Christ.  It must be stated again:  God always takes the initiative in human salvation (cf. Jn.

6:44,65).

} "for a d ifferent g ospel"  "Different" [heteros] is sometimes used in the sense of "another of a different kind," (cf. II Cor. 11:4).

In verse 7 allos is also used; it can be translated "another of the same kind in a series." However, in Koine Greek these terms were

becoming synonymous and a distinction should not be insisted upon  too strongly.  B ut, in this context, Pa ul obvious ly used both

for contrast.

1:7 

NASB "which is really  not another" 

NKJV "which is not another"

NRSV "not tha t there is an other g ospel"

TEV "there is n o 'other g ospel'"

JB "Not that  there can be m ore than on e Good N ews"

  There are not two gospels, though the one true gospel is often perverted. The KJV translation of 2:7 has been often interpreted

as referring to two gospels, one for the pagans and one for the Jews.  This is an unfortunate and untrue inference, although it may

have been a statement o f the false teachers.

}
NASB "only there are some who are disturbing you"

NKJV "but there are some who trouble you"

NRSV "but there are some who are confusing you"

TEV "there are some people who are upsetting you"

JB "it is merely that some troublemakers among you"

"Disturbing" refers to a purposeful action like a military revolt. "False teachers" is PLURAL in 5:12, but possibly only the

leader of the false teachers is actually meant in 5:7 and twice in 5:10 because of the use of the SINGULAR. They are called

"agitators" in 5:12. Many assum e the Judaizers of Galatians are synonymo us with the conv erted Pha risees or prie sts of Acts

15:1,5,24. They emphasized the necessity of becoming a Jew before on e could  become a Christian. The Judaizers' emphasis on

the Jewish Law can be seen in: (1) the n ecessity of circum cision (cf.  2:3-4; 5:1; 6 :12-15); (2 ) their keeping  of special da ys (cf.

4:10); and (3) a possible inclusion of keeping the food laws which is implied in Paul's confrontation with Peter (cf. 2:11-14). This

was probably the same group of false teachers mentioned in II Cor. 11:26 and II Thes. 2:14-16. Their problem was not that they

denied the central place of Christ in salvation, but that they required the Mosaic Law.

}
NASB "and wan t to distort the gospel of Christ"

NKJV, NRSV "and wan t to pervert the gospel of Christ"

TEV   "and trying to change  the gospel of Christ"

JB      "want to chan ge the Good Ne ws of Christ"

"To distort" is an A ORIST  INFIN ITIVE  meaning " to reverse,"  possibly ano ther military term.  Although morality is a

significant element of the gospel, it always follows salvation. It does not precede it as the Judaizers asserted (cf. Eph. 2:8-9 & 10).
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Pau l's gospel was Christ, then Christlikeness;  their gospel was works righteousness (Mosaic Law) and then God 's righteousness

in Christ.

1:8 "but even if"  This THIRD CLASS CONDITIONAL SENTENCE with an AORIST MIDDLE SUBJUNCTIVE which shows

a hypothetica l situation (cf.  II Cor. 11:3-4). Paul asserted that if he, or an angel from heaven, sho uld preac h a different go spel,

they should b e sent to He ll.

}
NASB "he is to b e accur sed!"

NKJV "let him be accursed"

NRSV "let that one be accursed"

TEV    "may h e be con demned  to hell"

JB       "he is to be condemned"

  "Curse" (anathema, cf. Matt. 18:7; Rom. 9:3; I Cor. 12:3; 16:22) may reflect the Hebrew word herem which was employed

in the sense of d edicating so mething to G od.  Herem  developed a negative connotation from its use in the case of Jericho being

dedicated to God  for destructio n (cf. Joshua  6-7).  Go d's curse is a natura l result of His pe ople brea king a cove nant (cf. Deut.

27:11-26). Howev er, Paul spe cifically used this term to show the seriousness of the false teachers' gospel by consigning them to

Hell.

  Syntactically,  verses 8 and 9 are a doublet. However, the THIRD CLASS C OND ITION  of verse 8 shows probable action

while the FIRST CLASS CO NDITIO N of verse 9 shows current, assumed action.

1:9 "a gospel contrary to that which you have received" The VERB "received" is a technical term in rabbinical writings for

"the Oral Tradition," indicating Paul was passing on a tradition (cf. I Cor. 15:3), but the context is emphatic that he did not receive

this tradition from men.

  It must be clarified that the central elements of Paul's gospel came from Jesus directly. He contemplated and developed them

for several years before he went to visit the Mother Church and its leaders in Jerusalem (cf. Gal. 1:18; 2:1). But Paul also learned

much about the wo rds and ac tions of Jesus fro m those who  knew Him  in the flesh: (1) those he persecuted witnessed to him; (2)

he saw and heard the defense of Stephen (cf. Acts 7:58); (3) Ananias witnessed to him (cf. Acts 9:10-19); (4) he visited with Peter

for 15 days (c f. 1:18).  Ad ditionally, Pau l also quotes  many creed s or hymns o f the early Church in his writings (cf. 1:4-5; I Cor.

15:3-4; Eph. 5:14; Phil. 2:6-11; Col. 1:15-20; I Tim. 3:16); and  mentions  Christian  traditions  several times (cf.  I Cor. 11:2;

II Thes. 3:6). Paul was sp eaking in very specific terms and in a guard ed sense because o f the accusations of the false teachers.

1:10 "For am I now seeking the favor of men, or of God" This is a development and continuation of the theme which began

in 1:1. Paul's strong words to the false teachers proved that he was not trying to please men which they had apparently alleged.

Possibly  Paul was being criticized for his statement that he beca me all things to all m en similar to I C or. 9:19-2 3; Acts  21:17-26.

This was misinterpreted as: (1) compromising with pagan culture or (2) his preaching two gospels, one for Jews and another easier

one for pagans.

} "If" Verse 10 is a SECOND CLASS CONDITIONAL SENTENCE which expresses a statement "contrary to fact." Amplified,

the sentence wo uld read: " If I were still trying to ple ase men, wh ich I am not, the n I would  not be a bond-servant of Christ, which

I am."

} "I were still trying to please men" There has been much discussion about the word "still."  Does this imply that he never

appealed to men or that it was a confession that as a zealous Pharisee in his earlier days he did attempt to please men (i.e. Pharisee,

cf. 1:14)?

} "I would not be a bond-servant of Christ" This is an allusion to Christ's teaching that one cannot serve two masters (cf. M att.

6:24).  “Bond-se rvant” may h ave been  used by P aul to refer to (1) Jesus as LORD  and Paul as slave; or (2) an honorific title from

the OT used of Mo ses (cf. Deut. 34:5; Josh. 8:31,33), Joshua (cf. Josh. 24:29; Ju dg. 2:8), an d to Dav id (cf. II Sam. 7:5; title, Ps.

18).

NASB (UPDATED) TEXT:  1:11-17
11For I would have you know, brethren, that the gospel which was preached by me is not accord ing to ma n.  12For I

neither received it from man, nor was I taught it, but I received it  throug h a reve lation of J esus Ch rist.  13For you have

heard of my former manner of life in Judaism, how I used to persecute the church of God beyond measure and tried to

destroy it; 14and I was advancing in Judaism beyond many of my contemporaries among my countrymen, being more

extreme ly zealous fo r my an cestral tra ditions.  15But when G od, who had set me ap art even from my mother's womb and

called me through His grace, was pleased 16to reveal H is Son in me  so that I m ight prea ch Him  among  the Gen tiles, I did
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not imme diately co nsult wit h flesh an d blood , 17nor did I go up to Jerusalem to those who were apostles before me; but

I went aw ay to Ara bia, and return ed once mo re to Dama scus.

1:11-2:14 This is a literary un it in which Pau l defends his ap ostleship, so a s to defend  his gospel.

1:11 

NASB "For I would have you know, brethren"

NKJV   "But I make known to you, brethren"

NRSV   "For I w ant you to kn ow, broth ers and sisters"

TEV     "Let me tell you , my brothers"

JB        "The fact is, bro thers, and I w ant you to r ealize this"

The KJV translates this as "I certify to you," a technical rendering of the phrase (cf. I Cor. 15:1).

1:11-12 "the gospel which was preached by me" This begins a phrase which repeats the twin disclaimers of 1:1. Paul claimed

that his message d oes not hav e a human o rigin (cf. II Thes. 2:1 3; II Pet. 1:2 0-21). H e further asserte d that he did  not receive it

from any human, but that it was taught to him by a revelation from Jesus Christ (cf. Eph. 3:2-3). He stated this three times in verses

11-12!

1:12 "of Jesus Christ"  This may be either SUBJECTIVE GENITIVE CASE (emphasizing Jesus as the agent of the revelation)

or OBJEC TIVE GE NITIVE C ASE (emphasizing Jesus as the content of the revelation).

1:13 "you have heard of my former manner of life in Judaism" It is not certain how these churches heard: (1) it was common

knowledge; (2) Paul shared with them; or (3 ) the false teache rs had allude d to his forme r conduc t. "Judaism " seems to r efer to

Pharisaism (cf. Acts 26:4-5). After the destruction of Jerusalem in A.D. 70 by the Roman general Titus, the Pharisaic party moved

to the city of Jamnia. The Sadducean element was completely eliminated and Pharisaism developed into modern rabbinical

Judaism. Paul mentioned something of his life as a zealous Pharisee in Phil. 3:4-6.

}
NASB  "how I used to persecute"

NKJV  "how I persecuted"

NRSV   "I was violently persecuting"

TEV     "how I persecuted without mercy"

JB        "how much  damage I did to it"

  This  IMPERFECT  TENSE ver b is used in Acts 9:4, referring to his repeated activity described in Acts 8:1-3; 22:20; and

26:10. T hese are the sa me genera l contexts in whic h Paul share d his perso nal testimony.

} "the church of God" Ekklesia  is a compound Greek word from "out of" and " to call." This was used in Koine Greek to

describe any kind of assembly, such as a  town assem bly (cf. Acts 19 :32). Th e Church c hose this term b ecause it was u sed in the

Septuagin t, the Greek translation of the Old Testament, written as early as 250 B.C. for the library at Alexandria, Egypt. This term

translated the Hebrew term qahal which was used in the phrase "the assembly of Israel" (cf. Num. 20:4). The NT writers asserted

that they were the "divinely called out ones" who were the People of God of their day. They saw no radical break between the OT

People  of God and themselves, the NT People of God. We must assert that the Church of Jesus Christ is the true heir to the OT

Scriptures, not modern rabbinical Judaism.

  Note that Paul mentioned the local churches in 1:2 and the universal Church in 1:13. "Church" is used in three different ways

in the NT: (1) house churches (cf. Rom. 16 :5); (2) local or area churche s (cf. 1:2; I Cor. 1:2); and (3) the who le body of Christ

(1:13; Matt. 16:18; Eph. 1:22; 3:21; 5:23-32).

} "and tried to destroy it" This verb phrase is IMPERFECT  TENSE, meaning repeated action in past time.

1:14 "I was ad vancing in J udaism beyo nd many o f my contemp oraries"  This refers to  Paul's fellow rab binical studen ts in

Jerusalem. No one  is more enthu siastic than a first-year the ology stude nt! The Jewish zeal for the Law was/is actually devotion

and zeal without knowledge and truth (cf. Rom. 10:2ff.).

} "being more extremely zealous for my ance stral traditions"  Here is the use of the term "traditions" which was a technical

term for "the Oral Tradition." The Jews believed that the Or al Traditio n, like the written O ld Testam ent, was given b y God to

Moses on Mt. Sin ai. The Oral Tradition was meant to surround, protect, and interpret the written Old Testament. Later codified

in the Babylo nian and P alestinian Ta lmuds, it resulted  in formalism an d folklore inste ad of a vital faith  relationship (cf. Isa. 29:13;

Col. 2:16-23; II Tim. 3:1-5).
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1:15 

NASB  "But when God"

NKJV  "But when it pleased God"

NRSV  "But when God"

TEV     "But God"

JB        "Then God"

  Many reliable ancie nt manuscrip ts, instead of having  the  te rm "God," use  the  MASCULINE PRONOUN "he," (cf.

manuscrip ts P46 and B). Theos [God] does occur in manuscripts !, A, and D. "He" was likely original and scribes later added

theos to clarify the ambiguous pronoun.

} "who had set me a part even from my mother's womb and called me through His grace" Paul is alluding to the call of

some OT p rophets, pa rticularly Jeremiah (cf. Jer. 1:4-5, or the Servant of YHWH , Isaiah 49:1,5). He felt a divine call to the

ministry. This is another way of asserting that his authority and apostleship were not from men (cf. vv. 1, 11-12). The concept of

being “called” by God is emphasized in Paul's personal testimony (cf. Acts 9:1-19; 22:1-16; and 26:9-18). Some of the strongest

biblical passages on election can be found in Paul's writings (cf. Rom. 9 and Eph. 1).

1:16

NAS B, NK JV, 

JB "to reveal His Son in me" 

NRSV, TEV "to reveal his Son to me"

  "Unve il" [apoca lupsis], translated "revelation" in verse 12 typically means "a clear manifestation or unveiling." A pparently

this occurred  on the Da mascus ro ad. 

  The phrase "in me" has been much deba ted.  Some believe it means that God revealed Jesus to Paul while others think it

means that God revealed Jesus through Paul. Both are true. The Revised E nglish Bib le translation combines both possibilities ("to

reveal His Son in and through me").

} "that I might preach about Him among the Gentiles" The phrase "in me" is paralleled by "in the Gentiles." God called Paul

to call the heathen (cf. Acts 9:15; 22:15; 26:16-18; Gal. 2:9). We derive the English word "ethnic" from this Greek word for

"Gentiles."

}
NASB "I did not immediately consult with flesh and blood"

NKJV "I did not immediately confer with flesh and blood"

NRSV "I did not confer with any human being"

TEV "I did not go to anyone for advice"

JB "I did not stop to discuss this with any human being"

  This seems to refer to Paul's private study time in Arabia (cf. verse 17). We are not sure how long he studied or how long he

remained in Arabia. It was probably the Nabatean kingdom, which was very close to  the city of Damascus, just to the southeast

(cf. II Cor. 11:32). From verse 18 it seems that he could have stayed for as long as three years (b ut not necessa rily).  Paul's basic

purpose for mentioning this (it is omitted in the book o f Acts) was to  show that he did not receive his gospel from the Apostles

in Jerusalem , nor was he o fficially sanctioned  by the Churc h in Jerusalem , but from God and by God (cf. vv. 1,11-12).

1:17 "to those who were apostles before me" Paul certainly recognized the leadership of the original Twelve, but also asserted

his equality to them.

NASB (UPDATED) TEXT: 1:18-24
18Then three years later I went up to  Jerusalem to become acqua inted with Cephas, an d stayed w ith him fifteen days.

19But I did not see any  other of the ap ostles except Jam es, the Lor d's broth er.  20(Now  in what I am writing to you, I assure

you before God tha t I am not lying.)  21Then I w ent into th e region s of Syria  and C ilicia.  22I was still unknown by sight

to the churches of Judea w hich were in Christ; 23but only, they kept hearing, "He who once persecuted us is now preaching

the faith which he once tried to destroy."  24And they were glorifying God because of me.

1:18 "Then three years later I went up to Jerusalem"  Paul freely ad mitted that he visite d Jerusalem . The em phasis of this

sentence is that Paul had no contact with Jerusalem or the Twelve u ntil three years after h is conversio n. The bo ok of Acts  records

five visits by Paul to  Jerusalem, b ut Galatians o nly records two . It is very difficult to kno w which of the v isits recorded  in Acts

are similarly recorded in the book of Galatians or if there were additional visits. Most people believe that this visit mentione d in

verse 18 is equal to the visit recorded in Acts 9:26-30.
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}  "to become acquainted with" This is a Greek phrase from which we get our English word "history." Paul went for the

specific  purpose of learning from Peter the teachings of Jesus. Yet Paul did not stay with Peter the entire time (cf. Acts 9:28-30).

He was preaching in the area and probably just spent the evenings and the Sabbath with him. This verse also emphasizes that he

only stayed for fifteen days, which is much too short a stay for extended instruction. However, from Pauline theology so obvious

in I and II Pet., Peter may have learned more from Paul than Paul did from Peter.

1:19 "But I did not see any other of the apostles except James, the Lord's brother" This Greek sentenc e is very ambiguous.

The context implies that James was an apostle, but this meaning is not certain. It could refer to Peter in verse 18. James seems

to be an "apostle" in the same sense as Barnabas (cf. Acts 14:4, 14); Andronicus and Junias (cf. Rom. 16:7); Apollos (cf. II Cor.

4:9); Epaphrod itus (Phil. 2:25); or Silvanas and T imothy (cf. I Thes. 2:6; Acts; 18:5). This James was identified as the Lord's half-

brother (cf. Matt. 13:55; Mk. 6:3), in order to differentiate him from James the Apostle, part of the Inner Circle, who was killed

very early (cf. Acts 12). For several generations the church in Jerusalem had a physical relative of Jesus as their leader. Several

biblical passages (cf. Acts 12:17; 15:13; 21:18; I Cor. 15:7; and Jas. 1:1) indicate that James was a very important leader in the

Church in Jerusalem.

1:20 "I assure you before God that I am not lying" Paul knew the seriousness of oath-taking and still felt that it was important

to assert his truthfulness by God  (cf. Rom. 9:1 ; I Tim. 2:7) . Paul also em ployed G od as a witne ss to his truthfulness else where (cf.

Rom. 1:9; II Cor. 1:23; 11:31; I Thes. 2:5, 10). Paul was certain of the divine origin and content of his message.

1:21 "Then I went into the regions of Syria and Cilicia" Syria and Cilicia were Roman provinces but the smaller province of

Cilicia was not totally independent (cf. Acts 15:41). This may be the reason it was mentioned second, even though in chronology

it is first, Paul's work was in Cilicia first, for it was the area in which Tarsus, his hometown, was located. This seems to be

recorded in Acts 9:30. Paul's time in Syria is recorded in conjunction with Antioch which was located in the Roman province of

Syria. This period is recorded in Acts 11:25-26.

1:22 "but I wa s still unknown by sight to the churches of Judea" The wo rd "unkno wn" in Greek is  reflected in the English

cognate  "agnostic." "Knowledge" [gnosis ] in this case has the  ALPH A PRIV ITIVE  which negate s it. This is somewhat surprising

because Paul was a famous persecutor of the Church; however, not all of the churches knew who he was,  and he did not seek

recognition  from the chu rches of Pa lestine for his ministry.

1:23-24 Although Paul did not seek affirmation from these early Jewish Christian churches, they gave it to him (cf. v. 24) when

they heard about his ministry among the Gentiles. This is another point in his argument against the Jewish Christian false teachers

who said tha t he did not ha ve prop er authority.

} "the faith" This term may have several distinct c onnotation s: (1) its OT  backgro und mean s "faithfulness" o r "trustworthin ess;"

therefore, it is used of our faithing the faithfulness of God or our trusting in the trustworthiness of God; (2) in our accepting or

receiving God's free o ffer of forgivene ss in Christ;   (3) in the sense of faithful, godly living; or (4) in the collective sense of the

Christian faith or truth about Jesus (cf. Acts 6:7 and Jude 3 & 20). In several passages, such as II Thes. 3:2, it is difficult to know

which sense Paul had in mind.
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DISCUSSION QUESTIONS

 This  is a study guide commentary which means that you are responsible for your own interpretation of the Bible.  Each of

us must walk in the light we h ave.  You , the Bible, an d the Ho ly Spirit are prio rity in interpretation .  You mu st not relinquish th is

to a commentator.

These  discussion questions are pro vided to help you think through  the major issues of  this section of the book.  They are

meant to be thought provoking, not definitive.

 1. What is unique about Paul's opening remarks to the churches of Galatia?

 2. List the three phrases which describe the person and work of Christ found in verse 4.

 3. Why was P aul so appalled at the action o f the Galatian churches?

 4. Who were the false teachers and what was the basic content of their message?

 5. What does the term "accursed" mean?

 6. How does Paul prove that he is not a man-pleaser?

 7. Why does Paul repeat the emphasis he made in 1:1 again in verses 11 and 12?

 8. How were the false teachers using Paul's previous life against him?

 9. Why did Paul go to Arabia?

     10. Explain  some of the possible charges t hat the false teachers were making against Paul and how he answ ered them  in

1:10ff.


