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READING CYCLE THREE (see p. vii)
FOLLOWING THE ORIGINAL AUTHOR'SINTENT AT THE PARAGRAPH LEVEL

Thisisastudy guidecommentary, which means that you areresponsible for your own interpretation of theBible. Each of
us must walk inthe light we have. Y ou, the Bible, and the Holy Spiritare priority in interpretation. Y ou mustnot relinquish this
to a commentator.

Read the chapter in one sitting. Identify the subjects. Compare your subject divisions with the five modern translations.
Paragraphing is not ingired, but itis the key to following the original author’sintent, which is the heart of interpretation. Every
paragraph has one and only one subject.

1. Fird paragrgph
2. Second paragraph
3. Third paragraph

4. Etc.

THEOLOGICAL AND HISTORICAL INSIGHTSTO VERSES 1-18

A. Theological outline of the poem/hymn/creed
1. eternal, divine, creator, redeemer Christ, vv. 1-5 (Jesus as Word)
2. prophetic witness to Christ, vv. 6-9,15 (Jesus as Light)
3. incarnate Christ reveals God, vv. 10-18 (Jesus as Son)

B. Theological structure of vv.1-18 and recurrent themes
1. Jesuswas pre-existent with God the Father (1a)
2. Jesus was in intimate fdlowship with God the Father (1b, 2, 18c)
3. Jesus shares God the Father’s very essence (1c, 18b)

* Although they are not inspired, paragraph divisions are the key to understandingand following the original author's intent. Each modern translation has divided and
summarized the paragraphs. Every paragraph has onecentral topic, truth, or thought. Each version encapailatesthat topic in its own distinct way. Asyou readthe text, which
translation fits your understanding of the subject and verse divisions?

In every chapter we must read the Bible first and try to identify its subjects (paragraphs), then compare our understanding with the modem versions. Orly when we
understand the original author'sintent by followinghislogic and presentation can we truly understand the Bible. Only the orignal author isinspired—readers have no right to
change or modify the message. Bible readers do have t he responsibility of applying the inspired truth to their day and their lives.

Note that all technical terms and abbreviaions are expained fully in AppendicesOne, Two and Three.



4.
5.
6.

God the Father’ s meansof redemption and adoption (12-13)
incarnation, deity becomesa man (9, 14)
revelation, deity fully revealed and understood (18d)

C. Hebrew and Greek background of logos

1.

Hebrew background

a. thepower of the spoken word (Isa. 55:11; Ps. 33:6; 107:20; 145:15), asin Creation (Gen. 1:3,6,9,11,14,20,24,
26,29) and the Patriarchal blessing (Gen. 27:1ff; 49:1)

b. Proverbs8:12-23 personifies “Wisdom” as God’sfirst creation and agent of all creation (cf. Ps. 33:6 and the
non-canonical Wisdom of Solomon, 9:9)

c. theTargums (Aramaic translations and commentaries) substitute the phrase “Word of God” for logos because
of ther discomfort with anthropomorphic terms

Greek background

a. Heracleitus- theworld wasin flux;the impersonal divine and unchanginglogosheld it together and guided the

changing process

Plato - the impersonal and unchanging logos kept the planets on course and determined the seasons

Stoics - the logos was the “world reason” or manager, but was semi-personal

d. Philo - he personified the concept of logosas “High Priestthat setthe soul of manbefore God,” or “the bridge
between man and God,” or “thetiller by which the Pilot of the universe steers all things” (kosmocrater)

oo

D. Elementsof the developed gnostic theological /philosophica systems of the second century A D.

1.
2.
3.

An ontological (eternal) antagonistic dudism between Spirit and matter

Matter isevil and obstinae; Spirit isgood

The gnostic system posits a series of angelic levels (aeons) betweena high, good god and alesser god who wasable

to form matter. Some even asserted that thislesser god was YHWH of the OT (like Marcion)

Salvation came by

a. secret knowledge or passwordswhich allowed a person to pass through these angelic levels on their way to
union with God

b. adivine spark in all humans, which they are not aware of until they receive secret knowledge

c. aspecia personal agent of revelation that gives this secret knowledge to mankind (the Spirit of Christ)

This system of thought asserted Jesus’ deity, but denied Hisreal and permanent incarnation and central redemptive

place!

E. The historical setting

1.
2.

Verses 1-18 arean attempt torelate to both Hebrew and Greek minds by use of the term logos.

The heresy of gnosticism isthe philosophical background to this highly structured introduction to the Gospd of
John. | John may have been the cover letter to the Gospel. The theo ogical system of thought called “ gnosticism”
isunknown in writing until the second century, but incipient gnostic themes are found in the Dead Sea Scrolls and
in Philo.

The Synoptic G ospels(especially Mark) veil Jesus’ deity (the Messianic secret) until after Calvary, but John, writing
much later, develops the crucial themes of Jesus as fully God and fully man (Son of Man, cf Ezek. 2:1 and Dan.
7:13) in chapter one

WORD AND PHRASE STUDY

NASB (UPDATED) TEXT: 1:1-5

YIn the beginning wasthe W ord, and the Word waswith God, and theW ord was God . ’Hewasin thebeginning with
God. 3All things cameinto being through Him, and apart from Him nothing came into being that has come intobeing.
“n Him was life, and the life was the Light of men. *The Light shines in the darkness, and the darkness did not
comprehend it.

1:1 “In the beginning” Thisreflects Genesis 1:1 and | John 1:1. Itis possible that | John was a cover letter to the Gospel..
Verses 1-5 are an affirmation of Jesus Christ’s divine pre-existence before creation (cf. 1:15; 8:56-59; 16:28; 17:5; Il Cor. 8:9;
Phil. 2:6-7; Col. 1:17; Heb. 1:3; 10:5-8).

J “was” (thrice) Thisisan IMPERFECT TENSE (cf. 1,2,4,10) which focuses on continual existence in past time. T his tense
is used to show the Logos pre-existence. It iscontrasted with the AORIST TENSES of vv. 3,6, and 14.



J “theWord” The Greek term logos referred to a message, not just a single word. In this contextit is atitle which the Greeks
used to describe “wor|d reason” and the Hebrews asanalogus with “Wisdom.” John chose this term to assert that God's Word
is both a person and a message.

¥ “with God” This could be paraphrased “face to face.” It depicts intimate fellowship. It also points toward the concept of
one divine essence and three personal eternal manifedations TheNT asserts the paradox that Jesus isseparate from the Father,
but also that He is one with the Father.

} “theWord was God” ThisverbisIMPERFECT TENSE asinv. la. Thereisno ARTICLE with Theos, but Theosis placed
firstin the Greek phrasefor emphads. Thisverse and v. 18 are strong statements of the full deity of the pre-existent Logos (cf.
5:18; 8:58; 10:30;14:9; 20:28; Rom. 9:5; Heb. 1:8; Il Pet. 1:1). Jesusisfully divine aswell asfully human. Heis notthe same
as God the Father, but He is the very same divine essence as the Father.

The NT asserts that the full deity of Jesusof Nazareth, but protects the distinct personhood of the Father. The one divine
essenceis emphasizedin Jn. 1:1; 5:18; 10:30,34-38; 14:9-10; and 20:28, while thdr distinctivesare emphasized in Jn. 1:2,14,18;
5:19-23; 8:28; 10:25,29; 14:11,12,13,16.

1:2 Thisisparallel tov. 1 and emphasizes again the shocking truth in light of monotheism that Jesus, who was born around 6-5
B.C., has always been with the Father and, therefore, is deity.

1:3“All thingscameinto being through Him” The Logoswasthe Father’s agent of creation of both thevisibleand theinvisible
(cf. v. 10; | Cor. 8:6; Col. 1:16; Heb. 1:2). Thisis similar to the role wisdom plays in Ps. 33:6 and Prov. 8:12-23 (which is
FEMININ E because wisdom is a FEMIN INE gender noun).

¥ “apart from Him nothing came into being” Thisis arefutation of the gnostic fal se teaching of angelic aeons between the
high, good god and a lesser spiritual being that formed matter.

1:4 “in Him was life” This phrase is emphasizing that “life” itself comes from the Son, the Word. John usesthe term, zog, to
refertoresurrectionlife, eternal life, God’slife(cf. 1:4; 3:15,36; 4:14,36; 5:24,26,29,39,40;6:22,33,3540,47,48,51,53,54,63,65,
etc). The other Greek term for “life,” bios, was used for earthly, biological life (cf. | Jn. 2:16).

F “thelife was the Light of men” Light is a common metaphor John uses for the truth and knowledge of God (cf. Jn. 3:19;
8:12; 9:5; 12:46). Notice thelife was for all humans! Light and darkness were also common themes in the Dead Sea Scrolls.
John often expresses himself in dualistic (contrasting) terms and categories.

1:5“theLight shines” Thisis PRESENT TENSE, which means continuous action. Jesus has always existed, but now He is
clearly manifested to the world. Inthe OT the physical or human manifestation of God was often identified with the angel of the
Lord (cf. Gen.16:7-13; 22:11-15; 31:11,13; 48:15-16; Ex. 3:2,4;13:21; 14:19; Judg. 2:1;6:22-23; 13:3-22; Zech. 3:1-2). Some
assert that this was the pre-incarnate L ogos.

T

NASB, NKJV “the darkness did not comprehend it”
NRSV “the darkness did not overcome it”
TEV “the darkness has never put it out”
NJB “and darkness could not overpower it”

The root meaning of thisterm is “to grasp.” Therefore, it can mean either (1) to grasp so as to overpower (cf. Matt. 16:18)
or (2) to grasp so as to comprehend or understand. John may have used this ambiguity to suggest both. John’s Gospel is
characterized by double entendres (ex. “born again or from above,” 3:3 and “wind-spirit,” 3:8).

NASB (UPDATED) TEXT: 1:6-8

5There came a man sent fr om God, whose name w as John. "He came as a witness, to testify about the Light, so that
all might believethrough him. ®He was not the L ight, but he cameto testify about the Light.

1:6-7 “There camea man, sent from God..He cameasawitness,...totestify about the light...” John the Baptist was the last
OT prophet (in the sense of his message and perspective). Hewastheforerunner predicted in Mal. 3:1 and 4:5 (cf. Jn. 1:20-25).
John the Apostle may have inserted verses 6-8 b ecause of the early misunderstandings which developed around John the B aptist
(cf. Lk. 3:15; Acts 18:25; 19:3). John, writing later than the other Gospel writers, saw the development of this problem.
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It is interesting to note that Christ is described in IM PERFECT TEN SE (pre-existence) verbs, while John is described in
AORIST (manifeded in time) and PERFECT TENSE (a historical event with lasting results) verbs (cf. v. 6). Jesus has always
existed.

1:6-8 These verses and v. 15 (a parenthetical flash back) record the witness of John the Baptist to Jesus. He was the last OT
prophet. It is difficult to put these verses in poetic form. Thereis much debate among scholars as to whether the prologue is
poetry or prose.

1:7 “that all might believe through Him” Thisis a purpose clause. John’s Gospel, like all the Gospels (auniquely Christian
genre), is an evangelistic tract. Thisisthewonderful offer of salvation to all who exercise faith in Christ, who isthe light of the
world (cf. v. 12; Jn. 20:31; | Tim. 2:4; Il Pet. 3:9).

1:7,12" believe” Thisverb isused 78 timesin the Gospel of John, 24 timesin John's letters. It isinteresting that John’s Gospel
never uses the nounform, only the verb. Belief is not primarily an intellectual or emotional regponse, but basicdly a volitional
response. This Greek term is trandated by three English terms: believe, trust, and faith. It is parallel to “welcome Him” (cf. vs.
11), and “accept Him” (cf. v. 12). Salvation isfreein the grace of God and the finished work of Chrig, butit mustbe received.
Salvation is a covenant relationship with privileges and responsibilities.

1:8Itispossible that John theApostle, writing much later than the other Gospel writers, recognized the problem which devel oped
among John the Baptist’s followers who had not heard or accepted Jesus (cf. Acts 18:25-19:7).

SPECIAL TOPIC: WITNESSES TO JESUS
The noun (marturia) and its verb (martureo) “witness” is a key term in John. There are many witnesses to Jesus:

John the Baptist (cf. Jn.1:7,8,15; 3:26,28; 5:33)

Jesus Himself (cf. In. 3:11; 5:31; 8:13-14)

the Samaritan woman (cf. Jn. 4:39)

God the Father (cf. Jn. 5:32,34,37; 8:18;1 Jn. 5:9)

Scripture (cf. Jn. 5:39)

the crowd a Lazarus raisng (cf. Jn. 12:17)

the Spirit (cf. Jn. 15:26-27; 1 Jn. 5:10,11)

the disciples (cf. In. 15:27; 19:35; | Jn. 1:2; 4:14)

the author himsdf (cf. Jn. 21:24)

© N O MDD RE

NASB (UPDATED) TEXT: 1:9-13

*Therewasthetrue Lightwhich, comingintotheworld,enlightensevery man. ®"Hewasin theworld, and theworld
was made through Him, and theworld did not know Him. He cameto Hisown, and those who were His own did not
receive Him. But asmany as received Him, to them H e gave the right to become children of God, even to those who
believein His name, who were born, not of blood nor of the will of the flesh nor of thewill of man, but of God.

1:9 “thetruelight” Thisis“true” in the sense of genuine or real, not just the opposite of falsehood. This may relate to all the
theological diversitiesof thefirst century. Thisisacommonadjectivein John’swritings (cf. 3:35;4:23,37; 6:32; 7:28; 15:1; 17:3;
19:35 and | Jn. 2:8; 5:20 and ten times in the Revelation). See special topic at 6:55.

JF “comingintothe world” John often uses this phrase to refer to Jesus leaving heaven, thespiritual realm, and entering the
physical realm of time and space (cf. 6:14; 9:39; 11:27; 12:46; 16:28). In this verse it seems to refer to Jesus’ incarnation.

¥

NASB “enlightens every man”
NKJV “gives light to every man”
NRSV “enlightens everyone”

TEV “shines on all people”

NJB “that gives light to everyone”

This phrase can be under stood intwo ways. First, by supposing a Greek cultural setting, itrefersto aninner light of revel ation
in every man, the divinespark. Thisisthe way the Quakersinterpret thisverse. However, such aconcept never appearsin John.
For John, “light” reveals mankind’s evil (cf. 3:19-21).
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Second, it can refer not to natural revelation, [that is God known through nature (cf. Ps. 19:1-5; Rom. 1:19-20) or an inner
moral sense (cf. Rom. 2:14-15)], but rather to God’s offer of enlightenment and salvation through Jesus, the only true light.

1:10 “the world” John uses theterm kosmos in three distinct ways (1) the physical universe (1:10,11; 11:9; 16:21; 17:5,24;
21:25); (2) all mankind (1:10,29; 3:16,17; 4:42; 6:33; 12:19,42; 18:29); and (3) fallen human society organized and functioning
apart from God (7:7; 15:18-19; | Jn. 2:15; 3:1,13). In this context #2 isapplicable.

¥ “the world did not know Him" Neither the fallen Gentile nations nor the elect Jewish nation recognized Jesus as the
promised Messiah. The term “know” reflects a Hebrew idiom of intimate relationship mor e than intellectual assent to facts (cf.
Gen. 4:1; Jer. 1:5).

1:11 “He cameto Hisown, and those who wer e His own did not receiveHim” “Hisown” isused twiceinv. 11. T he first
grammatical form is NEUTER PLURAL and refersto (1) all creation or (2) geographically to Judea or Jerusalem. The second
isMASCULINE PLURAL and refers to the Jewish people.

1:12 “but asmany asreceived Him” This show s humanity’s part in salvation (cf. v. 16). Humans must respond to God’s offer
of grace in Christ (cf. 3:16; Rom. 10:9-13; Eph. 2:8-9). God is certainly sovereign, yet in His sovereignty He has initiated a
conditional covenant relationship with fallen humanity. Fallen mankind must repent, believe, obey, and persevere in faith.

¥ “Hegavetheright” This Greek term canmean (1) legal authority or (2) right or privilege (cf. 5:27; 17:2; 19:10,11). Through
Jesus fallen mankind can now know God and acknowledge Him as God and Father.

J “tobecomethechildren of God” The NT writersconstantly use familid metaphors to describe Chrigianity: (1) Father; (2)
Son; (3) children; (4) born again; and (5) adoption. Christianity is andogous to a family, not a product (ticket to heaven, fire
insurance policy).

It is also interesting that of the two Greek terms for children, one is always used of Jesus (huios) while the other (teknon,
tekna) is used for believers. Christians are children of God, but they are not in the same category as the Son of God, Jesus. His
relationship is unique, but analogous.

J “thosewho believe” ThisisaPRESENT ACTIVE PARTICIPLE meaning“thosewho continueto believe.” The etymological
background of this term hel ps establish the contemporary meaning. In Hebrew it originally referred to aperson in astable stance.
It came to be used metaphorically for someone who was dependabl e, loyal or trustworthy. T he Greek equivalent istranslated into
English by theterms (faith”,“believe,” and “trust.” Biblical faithor trug isnotprimarily something we do, but someone in whom
we put our trust. ItisGod'strustworthiness, not ours, which isthefocus. Fallen mankind trusts God’ s trustworthiness, faiths His
faithfulness, believesin His Beloved. The focusisnot on the abundance or intensity of human faith, but the object of that faith.

J “inHisname” Inthe OT the name of aperson was very important. It was a hopeful/potential prophecy about their character
or adescription of their character. To believe in the name is to believe and receive the person.

1:13
NASB, NK JV,
NRSV “who were born, not of blood nor of the will of the flesh nor of thewill of man”
TEV “they did not become God’s children by native means, that is, by being born and the children of a
human father”
NJB “who was born not out of human stock or urge of the flesh or will of man”

The term “blood” is PLURAL. This refers not to racial privilege nor to human sexual descent, butto God'’s electing and
drawing of those who trustin His Son (cf. 6:44,65). V erses 12 and 13 exhibit the covenantal balance between God’ s sovereignty
and the need for human response.

NASB (UPDATED) TEXT: 1:14-18

“And the Word became flesh, and dwelt among us, and we saw His glory, glory as of the only begotten from the
Father, full of grace and tr uth. ®*John testified about Him and cried out, saying, " This wasHe of whom I said, ‘He who
comes after me hasa higher rank than I, for He existed beforeme.'" For of Hisfullnesswehaveall received, and grace
upon grace. For the Law was given through M oses; grace and truth werer ealized through Jesus Christ. *¥No one has
seen God at any time the only begotten God whoisin the bosom of the Father, He has explained Him.
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1:14“the Word became flesh” John is attacking thefalse doctrine of the gnostics, who were attempting to merge Christianity
with Greek pagan thought. Jesus was truly man and truly God (cf. | Jn. 4:1-3) in fulfillment of the promise of Immanuel (cf. Isa.
7:14). God took up residence asaman among fallen mankind (literally, “pitchedHistent”). Theterm “flesh” inJohn never refers
to the sin nature as in Paul’ s writings.

J “dwelt among us” Literally, thisis “took up resdence.” Ithad a Jewish background from the wilderness wandering period
and the Tabernacle (cf. Rev. 7:15; 21:3). The Jews later called this wilderness ex perience the “honeymoon period” between
Y HWH and Israel. God was never closer to | srael than during thisperiod. The Jewishterm for the special divine cloud that guided
Israel during this period was “the Shekinah,” the Hebrew term “to dwell with.”

¥ “wesaw His glory” Thisrefersto (1) something in Jesus’ lifesuch asthe trangfiguration or the ascenson is or (2) the concept
that the invisible YHWH is now visible and fully known. This is the ssme emphasis as | Jn. 1:1-4, which is also an emphasis on
the humanity of Jesus in opposition to the fal se gnostic emphasis on the antagonistic relationship between spirit and matter.

>

NASB, NKJV “glory as of the only begotten from the Father”

NRSV “the glory as of a father’sonly son”

TEV “The glory which hereceived as the Father’s only Son”
JB “theglory that is hisasthe only Son of the Father”

This term “only” (monogenés) means “unique, one of a kind” (cf. 3:16). The Vulgate translated it “only begotten” and,
unfortunately, the older English translations followed this (cf. Lk.7:12; 8:42; 9:38; Heb. 11:17). Thefocusison singularity and
uniqueness, not sexuality.

J “Father” The OT introduces the intimate familial metaphor of God as Father: (1) the nation of Israel is often described as
YHWH’s “son” (cf.Hos. 11:1; Mal. 3:17); (2) even earlierin Deuteronomy the analogy of God as father is used (1:31); (3) in
Deut. 32 Israel is called “his children” and God called “your Father”; (4) this analogy is stated in Ps. 103:13 and developed in
Ps. 68:5 (thefather of orphans); and (5) it was common inthe prophets (cf. Isa. 1:2; 63:8; Israel asson, God as Father, 63:16;
64:8; Jer. 3:4,19; 31:9).

Jesus takes this analogy and deepens it into full family fellowship, especially in Jn. 1:14,18; 2:16; 3:35; 4:21,23;
5:17,18,19,20,21,22,23,26,36,37,43/45; 6:27,32,37,44,45,46,57,8:16,19,27,28,38,42,49,54; 10:15,17,18,25,29,30,32,36,37,38;
11:41;12:26,27,28/49,50; 13:1; 14:26,7,8,9,10,11,12,13,16,20,21,23,24,26,28,31; 15:1,8,9,10,15,16,23,24,26; 16:3,10,15,17,
23,25,26,27,28,32; 17:15,11,21,24,25; 18:11; 20:17,21!

¥F “full of graceand truth” This coupling followsthe OT terms hesed (covenant|ove and loyalty) and emeth (trustworthiness)
which are used together in Prov. 16:6. This describes Jesus’ character (cf. v. 17) in OT covenantal terms. See Special Topic on
Truth at 6:55 and 17:3.

1:15“for He existed before me” Thisis John the Baptist’ sstrong affirmation of Jesus’ pre-existence (cf. 1:1; 8:56-59; 16:28;
17:5;1 Cor. 8:9; Phil. 2:6-7; Col. 1:17; Heb. 1:3-10:5-8). Pre-existence and predictive prophecy affirm that there is a God above
and beyond history, yet who workswithin history. Itis an integral part of a biblical world view.

1:16-18 One of the characteristics of John’s Gospel ishow the author breaksinto the historical event, dial ogue, or teaching session
with his own comments. Often it is impossible to differentiate between Jesus', other persons’, and John’swords. Most scholars
assert that vv. 16-19 are John the author’ scomments (cf. 3:14-21).

1:16“fullness” Thisisthe Greek term pleroma. The gnostic false teachersused it to describe the angelic aeons between the high
god and lesser spiritual beings. Jesus is the only mediator between God and man (cf. Col. 1:19; 2:9; Eph. 1:23; 4:13) and the
angelic levels. Here again it seems John the A postle is attacking an early gnostic view of reality.

¥

NASB, NRSV  “and grace upon grace’

NKJV “and grace for grace”

TEV “giving us one blessing after another”
NJB “one gift replacing another”

The interpretive question is how to understand “grace.” Isit(1) God’s mercy in Christ unto salvation; (2) God’ s mercy for
the Christian life; or (3) God’s mercy in the new covenant through Christ? The key thought is“grace”; God’s grace has been
wondrously given in the incarnation of Jesus. Jesusis God’s “yes” to fallen mankind (cf. Il Cor. 1:20).
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1:17“theLaw” TheM osaic Law was not bad, but was preparatory and incomplete as far as providing acomplete salvation (cf.
Gal. 3:23-29; Rom. 4).

¥ “grace” This refers to God’s undeserved, unmerited love for fallen mankind (cf. Eph. 2:8) This term grace (charis) , so
important in Paul’s writings, is only used in this paragraph in John’s Gospel (cf. 1:14,16,17). New Testament writers, under
inspiration, were free to use their own vocabularies, anal ogies, and metap hors.

“truth” Thisisused inthe sense of (1) faithfulness or (2) truth vs. falsehood (cf. 1:14; 8:32; 14:6). Notice both grace and
truth came through Jesus (cf. v. 14).

¥ “Jesus” Thisis the first use of the human name of Mary’s son in the Prologue.

1:18 “Noonehasseen God at any time” Some say that this contradicts Ex. 33:20-23. However, the Hebrew termin the Exodus
passage refers to “afterglow,” not physical sight of God Himself. Thethrust of this passageis tha only Jesus fully reveals God
(cf. 14:8ff).

This verse emphasizes the unique revelation of God in Jesus of Nazareth. Heisthefull and only divine sdf-disclosure. To
know Jesusisto know God. Jesusisthe Father’s ultimate revelation of Himself. Thereis no clear understanding of deity apart
from Him (cf. Col. 1:15-19; Heb. 1:2-3).

>

NASB “the only begotten God”
NKJV “the only begotten Son”
NRSV “It is God’sonly Son”
TEV “The only Son”

NJB “It isthe only Son”

There is a Greek manuscript variation here. Theos/God isin the early Greek manuscripts P%, P, B, and C while “Son” is
substituted for “God” only in MSS A and C3. The term “Son” possibly comes from scribes remembering “only begotten Son”
inJn. 3:16,18 and in | Jn. 4:9 (cf. Bruce M. M etzger’s A Textual Commentary on the Greek New Testament p. 198). Thisisa
strong affirmation of the full and complete deity of Jesus! It is possible that this verse hasthree tittesfor Jesus: (1) only begotten,
(2) God, and (3) who is in the bosom of the Father.

¥ “whoisin the bosom of the Father” Thisis very similar in meaning to the phrase “with God” invv. 1 and 2. It speaks of
intimate fellowship.

¥

NASB “He has explained Him”
NKJIV “He hasdeclared Him”
NRSV, NJB “who has made him known”
TEV “he has made him known”

We get the English term “exegesis’ from this Greek word used in 1:18, which implies afull and complete revelation. One
of Jesus’ main tasks was to reveal the Father (cf. Jn. 14:7-10; Heb. 1:2-3). To see and know Jesusis to see and know the Father
(loving sinners, helping the weak, accepting the outcast, receiving children and women)!

DISCUSSION QUESTIONS

Thisis astudy guidecommentary, which means that you are responsible for your own interpretation of the Bible. Each of
us must walk in the lightwe have. Y ou, the Bible, and the Holy Spirit are priority in interpretation. You must not relinquish this
to a commentator.

These discussion questions are provided to help you think through the major issues of this section of the book. They are
meant to be thought-provoking, not definitive.

Definelogos and its ancient religious, secular, and biblical usages.
Why is the doctrine of the pre-existence of Jesus so important?
What is mankind’s part in salvation? How does one receive Jesus?
Why was it necessary for the Word to become flesh?

rwnhpE
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5. Why isit so difficultto outline this passage?
6. List the differenttheological truths used to describe Jesus (at |east 8).
7. Why isverse 18 such an important verse?

CONTEXTUAL INSIGHTSTO VERSES 19-51

A. This passage concerning John the Baptist deals with two early church misunderstandings:
1. that which developed around the person of John the B aptist and is disputed in vv. 6-9, 20,21,25; and 3:22-36;
2. thatwhichinvolved the person of Christ and isdealt with in vv. 32-34. This same heresy of gnosticism is similarly
attacked in | Jn. 1. | John may have been the cover letter to the Gospel of John.

B. The Gospel of John issilent about the baptism of Jesus by John the Baptist. The ordinances of the church, baptism and
the Eucharist, are noticeably absent in John’s account of the life Christ. There are atleasttwo possible reasons for this
omission:

1. therise of sacramentalism in the early church caused John to de-emphasize this aspect of Christianity. His Gospel
focuses on relationship, not ritual. He does not discuss or record the two sacraments of baptism and the Lord’s
Supper at all. The absence of something so expected would draw attention to it.

2. John, writing later than the other Gospel writers, used his account of the life of Christ to supplement the others.
Sinceall of the Synoptics cover these ordinances, John only supplied additional information about the surrounding
events. An examplewould bethe dialog and eventswhich occurred in the upper room (chapters 13-17) but not the
actual supper itself.

C. The emphasisof thisaccount ison John the Baptist’ stestimony concerningthe person of Jesus. John makesthefollowing
Christological statement:
1. Jesusisthe Lamb of God, (v. 29) atitle for Jesusused only here and in Revelation
2. Jesusis pre-existent (v. 30)
3. Jesusisthe Son of God (v. 34)
4. Jesusisthereceiver and giver of the Holy Spirit.

D. The truths about the person and work of Jesus are developed by the personal testimony of
1. John the Baptist
2. Andrew and Simon
3. Philip and Nathanael
This becomes a common literary technique throughout the Gospel. It contains twenty-seven of these dialogues or
testimonies about Jesus or with Jesus.

WORD AND PHRASE STUDY

NASB (UPDATED) TEXT: 1:19-23

®Thisisthe testimony of John, when theJews sent to him priestsand L evites from Jerusalem to ask him, " Who are
you?" ZAnd he confessed and did not deny, but confessed," | am not the Christ." 2They asked him," What then? Are
you Elijah?" And hesaid,"| am not." " Areyou the Prophet?" And he answered, " No." #Then they said to him, "Who
areyou, so that we may give an answer to those who sent us? What do you say about yourself?" ®Hesaid," | amA voIcE
OF ONE CRYING IN THE W ILDERNESS, 'Make STRAIGHT THE WAY OF THE LORD,' as Isaiah the prophet said."

1:19 “the Jews” In John thisrefersto (1) the people of Judea who were hostile to Jesus or (2) the rdigious leaders only. Some
scholarshave asserted that a Jew would not refer to other Jewsin thisway. However, Jewish opposition to Christianity intensified
after the Council of Jamnia in A.D. 90.

¥} “priestsand Levites” Apparently John the Baptist was also of priegly descent (cf. Lk. 1:5ff). Thisis the only occurrenceof
theterm “Levites” in the Gospel of John. They possibly werethe T emple police. This was an official group of “factfinders” sent
from the religious authorities in Jerusalem (cf. v. 24). The priests and Levites were usually Sadducees while the scribes were
Pharisees(cf. v. 24). Both of these groups were involved in questioning John the Baptist. The political and religiousantagonists
joined forces to oppose Jesus and His followers.

15




J “Who areyou?” This same question is asked of Jesus in 8:25. John and Jesustaught and acted in ways which made the
official leaders uncomfortable, because they recognized in both men certain OT eschatol ogical themes and terms. This question,
then, relates to the Jewish expectation of end-time, New Age personages.

1:20“ And he confessed, and did not deny, but confessed” This statement isastrong,threefold denial that he was the expected,
promised Messiah (Christ).

JF “the Christ” “Christ” is the Greek translaion of the Hebrew term “magah,” which meant “an anointed one.” In the OT the
concept of anointing was a way of emphasizing God’s special calling and equipping for a specific task. Kings, priests, and
prophetswere anointed. It came to beidentified with that special One who was to implement the new age of righteousness Many
thought John the Baptist wasthis promised Messiah (cf. Lk. 3:15) because he was the first inspired spokesman for YHWH since
the OT writers some four hundred years earlier.

1:21“*What then? Areyou Elijah?’” Because Elijah did not die but rather was taken up in aw hirlwind to heaven (cf. 11 Kgs.
2:1), he was expected to come before the Messiah (cf. Mal. 3:1; 4:5). John the Baptist looked and acted much like Elijah (cf.
Zech. 13:4).

JF ¢l 'amnot’” John the Baptist did not see himself in the eschatol ogical role of Elijah, but Jesus did see him functioning as a
fulfillment of Malachi’s prophecy (cf. Matt. 11:14; 17:12).

¥ “*Areyou the Prophet?” Moses predicted that onelike himself (whom he called “ The Prophet”) would come after him (cf.
Deut. 18:15, 18; Acts 3:22). Therear etwo distinct waysthistermwasused inthe NT: (1) asan eschatol ogical figuredistinct from
the Messiah (cf. 7:40-41) or (2) as afigure identified with the Messiah (cf. Acts3:22).

1:23“‘l amA VOICEOF ONE CRYING IN THE W ILDERNESS'” Thisis a quote from the Septuagint translation of Isa. 40:3 with an
allusion to the parallel in Mal. 3:1.

F “'“MAKE STRAIGHT THE WAY OF THELORD’” Thisisaquote from (Isa. 40:3) the literary unit of Isaiah (chapters 40-54) in
which the Servant Songsoccur (cf. 42:1-9; 49:1-7; 50:4-11; 52:13-53:12). They initially referred to Israel, but in 52:13-53:12,
the phrase has been individualized. T he concept of straightening the road was used for preparation of aroyal visit.

Thiswhole paragraph may have served John the Apostl€ s theol ogical purpose of depreciating John the Baptist because of
the development of several heretical groupsin the first century that took John the Baptist as their spiritual leader.

NASB (UPDATED) TEXT: 1:24-28

%Now they had been sent from the Pharisees. ®They asked him,and said to him, " Why then areyou baptizing, ifyou
arenot theChrist, nor Elijah,nor the Prophet?" %John answer ed them saying, " | baptizein water , butamong you stands
Onewhom you donotknow. Z" ItisHewho comesafter me, thethongof whosesandal | am not worthy tountie.” ®These
things took place in Bethany beyond the Jordan, where John was baptizing.

1:24 “they had been sent from the Pharisees” This text is ambiguous. It can mean (1) the Pharisees sent John’ squestioners
(cf. v. 19); or (2) the questioners were Pharisees, which is unusual in light of the fact that most priestswere Sadducees (cf. v. 9).

SPECIAL TOPIC: PHARISEES

I.  Theterm had one of the following possible origins

A. “Tobeseparate.” Thisgroup developed during the Maccabean struggle with the Selucids (one of Alexander the|
Great’ s generals whose family ruled Syria, Babylon, and Pal estine) over the Hellenization of Palestine. Thisisthe
most widely accepted view.

B. “Todivide.” Thisisanother meaning of the same Hebrew root. Some say it meant an interpreter.

C. “Persian.” Thisseemsto have beentakenfrom an Aramaic root. Some of the doctrines of the Pharisees have much
in common with Persian Zoroastrian religion.

1. They developed during the Maccabean Period fromthe“Hasidim” (pious men). Several different groupslikethe Essenes
came out of the anti-Hellenigic reaction to the Selucid ruler Antiochus IV Epiphanes (175-164 B.C.). The Pharisees
are first mentioned in Josephus’ Antiquitiesof theJews 8:5:1-3. Their major doctrines:

A. Belief in a coming Messiah which was influenced by intertestamental apocalyptic literature like | Enoch.
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B. God'sactivity in daily life. Thiswas directly opposite from the Sadducees (a priestly aristocracy). Much of
Pharisaic doctrine is a theological counterpoint to the Sadducees’ doctrines.

C. Anafter-lifesimilar to earthly lifewhich involved rewards and punishments. This may have come from Dan. 12:2.

D. Authority of the OT and the Oral Traditions(Talmud). They wereconsciousof beingobedient to the OT commands
of God as they wereinterpreted and applied by rabbinical scholars. The rabbinical interpretation wasbased on a
dialogue between rabbis of two differing philosophies, one conservative (Shammai) and one liberal (Hillel). These
oral discussions over the meaning of Scripture were finally written down in two forms: the Babylonian Talmud and
the Palestinian Talmud. They believed that Moses had received oral instructions on Mt. Sinai, which explains the
written OT. The historical beginning of these discussions being written down was Ezra and the men of the “ Great
Synagogue.”

E. Highly developed Angelology. Thisfollows the intertesamental literature and Zoroastrianism.

1. Phariseeswereavery sincere and dedicated sect of first century Judaism. Most of the scribes were Pharisees. Paul (Saul
was a member of this group as was Nicodemus and Joseph of Arimathea. Their desire to serve God through obedience
to the Mosaic laws caused them to become (1) judgmental, (2) exclusivistic, (3) self-righteous,and (4) trusting in human
performancefor right standing beforeGod. Jesus’ harshest wordsweredirected to these pious, self-righteousreligionists.

1:25"“*Why then areyou baptizing’” Proselyte baptisn was normative in ancientJudai an for those Gentil eswishing to become
converts, butit was highly unusual for Jewsthemselves to be baptized (the sectarian Jews of Qumran practiced self-baptisms).
This text may involve Messianic implicationsfrom Isa. 52:15; Ezek. 36:25; Zech. 13:1.

J “if” ThisisaFIRST CLASS CONDITIONAL SENTENCE which is assumed to be true from the author’ s perspective or for
his literary purposes.

¥ “not the Chrig, nor Elijah, nor the Prophet?” Itisinteresting inlight of the Dead Sea Scrolls that these three personages
represented the Essene view that there would be three different Messianic figures. It is also interesting that some early church
leaders believed that Elijah would come physically before the Second Coming of Christ (cf. Chrysostom, Jerome, Gregory, and
Augustine).

1:26 “| baptize in water” The preposition “in” can also mean “with.” Whichever option is chosen must match the parallel of
v. 33 concerning “the Spirit.”

1:27 “the thong of whose sandal | am not worthy to untie” This refersto the slave’ stask of undoing his master’s sandals as
he entered his home (considered the lowliest, most menial task a slave could perform). Rabbinical Judaism asserted that the
rabbi’s disciple should be willing to do everything that a slave was willing to do except untie his rabbi’s shoes. Thereis also the
unstated implication of removing the shoes and taking them to a designated place of storage. This wasa metaphor of extreme
humility.

1:28"“Bethany” TheKing JamesVersion hasthe name “Bethabara.” ThiswasduetotheKJV’stranslators' relianceon Origen’'s
misunderstanding (and allegorization of the place name) of the location of the city. The correct reading is Bethany (Bodmen
Papyrus)—not the one southeast of Jerusalem, but the town across from Jericho, across the Jordan River (eastern side).

NASB (UPDATED) TEXT: 1:29-34

®The next day he saw Jesuscomingto him and said, " Behold, the Lamb of God who takesaway the sin of the wor |d!
% Thisis He on behalf of whom | said, 'After me comes a Man who has a higher rank than I, for He existed beforeme.'
3| did not recognize Him, but so that He might be manifested to Israel, | came baptizing in water" 2John testified
saying, " | have seen the Spirit descending as a dove out of heaven, and Heremained upon Him. *"| did not recognize
Him, but Hewho sent meto baptizein water said to me, 'Heupon whom you seethe Spirit descending and remaining upon
Him, thisistheOnewhobaptizesintheH oly Spirit." 3| myself haveseen, and havetestified that thisisthe Son of God."

1:29 “Behold, the Lamb of God” The feast of Passover was not far away (cf. 2:13). Therefore, this probably refers to the
Passover lamb symbolizing deliverance (i.e. salvation) from Egypt (cf. Ex. 12). However, there hav e been other interpretations:
(1) it may refer to the Suffering Servant of I1sa. 53:7; (2)it may refer tothe animal whichwas caughtin the thicketin Gen. 22:8;
or (3) it may refer to the daily offering in the Temple called “thecontinual” (cf. Ex. 29:38-46). Whatever the exact association,
it was for a sacrificial purpose that the lamb w as sent.
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This powerful metaphor for Jesus’ sacrificial death is never used by Paul and only rarely by John (cf. 1:29,36). The Greek
term for a“small lamb” is used by John in 21:15 and twenty eight times in Revelation.

There is one further possibility for John the Baptist's imagery: intertestamental apocalyptic literature where the “lamb” isa
victorious warrior. The sacrificial aspect is still present, but the lamb as judge is pre-eminent (cf. Rev. 5:5-6,12-13).

J “who takes away the sin of the world!” The phrase “takes away” meant to “take up and bear away.” Thisis very similar
to the concept of “the scapegoat” inLev. 16. The very fact thatthe world’s sin is mentioned alludes to the universal nature of the
lamb’stask. Noticethatsinis SINGULAR, not PLURAL. Jesus has dealt with the world’s “sin” problem.

1:30“for He existed beforeme” Thisisarepeat of v. 15 for emphasis. This isanother em phasis on the pre-existence and deity
of the Messiah (cf. Jn. 1:1, 15; 8:58; 16:28; 17:5,24; Il Cor. 8:9; Phil. 2:6-7; Col. 1:17; Heb. 1:3).

1:31“sothat He might be manifestedto I srael” Thisisacommon Johannine phrase (cf. 2:11;3:21; 7:4;9:3; 17:6; 21:14), but
it is rare in the Synoptic Gospels, only appearing in Mk. 4:22. It isa play on the Hebraic term “to know,” which speaks of
personal fellowship with someone more than facts about someone. The pur pose of John’s baptism was twofold: (1) to prepare
the people; and (2) to reveal the Messiah.

1:32-33 Thisis athreefold emphasis of the fact that John saw the Spirit coming and remaining on Jesus.

1:32"“the Spirit descending asa dove out of heaven” Thiswasl|saiah’s(chapters40-66) way to recognize the Messiah (cf. Isa.
42:1; 59:21; 61:1). This does not mean to imply that Jesus did not have the Spirit beforethis time. Itwas a symbol of God’s
special choice and equipping. It was not primarily for Jesus, but for John the B aptist!

The Jews had a world-view of two ages, the current evil age and an age of righteousness to come. The new age was called
the age of the Spirit. Thisvision would have said to John the Baptist (1) this oneisthe Messiah and (2) the new age has dawned.

¥ “dove’ Thiswasused (1) asa rabbinical symbol for Israd; (2) asan allusion to the Spiritas afemale bird “ brooding” in Gen.
1:2; or (3) as ametaphor of the manner in which the Spirit descended (the Spirit is not a bird).

1:33 “1 did not recognize Him” Thisimplies that John the Baptist did not know Jesusas the Mess ah, notthat hedid not know
Him at all. Asrelatives, surely they had met at family or religious gatherings over the years.

J “Hewho sent meto baptizein water said to me” God spoketo John as He did to other OT prophets. John was to recognize
the Mess ah by these specific acts which would occur at Hisbaptiam.

John’ s baptism suggested a religiousauthority. The official delegation from Jerusalem (cf. vv. 19-28) wanted to know the
source of this authority. John the Baptist attributes that authority to Jesus. Jesus’ Spirit baptism issuperior to John's water
baptism. Jesus own baptism inwater will become a sign of the baptism of the Spirit, the incorporationinto the new age!

¥ “thisisthe Onewho baptizesin the H oly Spirit” From | Cor. 12:13 it seems that this concept relatesto the initid inclusion
of a person into the family of God. The Spirit convicts of sin, woos to Christ, baptizes into Christ and forms Christ in the new
believer (cf. Jn. 16:8-13).

1:34 “1 myself have sen, and have testified” These are both PERFECT ACTIV E INDICATIVE which implies past action
brought to completion and then continuing. Thisisvery similar to | Jn. 1:1-4.

J “that thisis the Son of God” This same title is used by Nathanael in Jn. 1:49. It is also used by Satanin Matt. 4:3. There
is an interesting Greek manuscript variant found in MSS P°and " which has “the Chosen One of God” instead of “the Son of
God.” The phrase “Son of God” is common in John. But, if one follows the rational tenets of textual criticism, then the most
awkward and unusual wording is probably original then there is a least a possibility of the alternate translation even though the
manuscript witness is limited. Gordon Fee discusses this textual variant in his article “The Textual Criticism of the New
Testament” pp. 419-433 inthe introductory volume to The Expositor’'s Bible Commentary:
“InJohn 1:34, did JohntheBaptist say, ‘ Thisisthe Son of God’ (KJV, RSV) or ‘Thisis God’ sChosen Oné€ (NEB,
JB)? TheMSevidenceisdivided, even among the earlytext-types. ‘ Son’ isfound inthe key Alexandrian witnesses (P,
P™ B, C, L cop™) aswell asin several OL (aur, c, flg) and the |ater Syriac witnesses, while ‘chosen One’ is supported
by the Alexandrian P°, N, cop®as well asthe OL MSS a,b,e,ff? and the Old Syriac.
“The question must finally be decided on internal grounds. Asto transcriptional probability, one thing is clear: the
variant isintentional, not accidental (cf. Bart D. Ehrman’s The Orthod ox Corruption of Scripture, pp. 69-70). But did
a second century <cribe alter the text to support a kind of adoptionist Christology, or did an orthodox scribe sense the
possibility that the dedgnation ‘Chosen One’ might be usedto support adoptionism, and so alter it for orthodox reasons?
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In terms of probabilities, the latter seems far more likely, especially since ‘the Son’ is not changed elsewhere in the
Gospel to fit adoptionist views.

“But the final decision mustinvolve exegesis. Since what John the Baptist said wasalmost certainly intended to be
messianic and not a statement of Christian theology, the question is whether it reflects the messianism of such apassage
asPsalm 2:7 or that of Isaiah 42:1. In light of the suffering, or paschal, lamb motif of John 1:29, it is surely arguable
that ‘ Chosen One’ fits the context of the Gospel” (pp. 431-432).

NASB (UPDATED) TEXT: 1:35-42

*®Again the next day John was standing with two of his disciples, **and he looked at Jesus as He walked, and said,
"Behold, the Lamb of God!" ¥Thetwo disciples heard him speak, and they followed Jesus. ¥And Jesusturned and saw
them following, and said to them, " What do you seek?" They said to Him, " Rabbi (which translated means Teacher),
where are You staying?" *Hesaid tothem, " Come, and you will see” So they cameand saw wher e Hewas staying; and
they stayed with Him that day, for it wasabout thetenth hour. “°One of thetwo who heard John speak and followed Him,
was Andrew, Simon Peter's brother . *He found first his own brother Simon and said to him, "We have found the
Messiah" (which translated meansChrist). “He brought him to Jesus. Jesus |ooked at him and said, " You are Simon the|
son of John; you shall be called Cephas" (which istranslated Peter).

1:35“two of hisdisciples’ Mark 1:16-20 seems to be a different account of the calling of these two disciples. It isuncertain
how much previous contact occurred between Jesusand His Galilean disciples. Therewere specific stages of disciplineinvolved
inthe process of becoming afull-timefollower of arabbiin Jesus’ day. These procedures are spelled out in the rabbinical sources
but are not exactly followed in the Gospel accounts. The two disciplesmentioned are Andrew (cf. v. 40), and John (who never
refers to himself by name in the Gospel).

The term disciple can mean (1) learner and/or (2) follower. This was an early name for believers in Jesus Christ as the
promised Jewish Messah. It isimportant to note tha the NT calls for disciples, not mere decisions (cf. Matt. 13). Christianity
isan initial decision (repentance and faith) followed by an on going decision of obedience and perseverance. Christianity is not
afireinsurance policy or aticket to heaven, but a daily servant/friend relationship with Jesus.

1:37 “Thetwo disciples heard him speak” John the Baptist pointed beyond himself to Jesus (cf. 3:30).

1:38“ Rabbi (which translated means Teacher)” Thiswasacommon titleinfirst century Judaism to identify those who could
expound the implications and applications of the Mosaic Law and the Oral Tradition (T almud). Itisliterally “my master.” Itis
used by John the Apostle as equivalent to “teacher” (cf. 11:8,28; 13:13-14; 20:10). The fact that John explains histerms (cf. vv.
38,41,42) shows he was writing to Gentiles.

J “whereare You staying?” This seemsto follow the traditional procedures of the establishing of the unique bond between
teacher and student. Their question implies that these two men wanted to spend more time with Jesus than just being able to ask
a few questions on the road (cf. v. 39).

1:39 “it was about the tenth hour” It is uncertain whether John is using Roman time, beginning at (1) 12:00 a.m. or (2) day
break, or Jewish time, beginningat 6:00 p.m. (twilight). When one compares Jn. 19:14 with Mk. 15:25 it seems to imply Roman
time. How ever, when one looks at Jn. 11:9 it seems to imply Jewish time. John possibly used both. Here it seems to be Roman
time, #2, or about 4:00 p.m.

1:41

NASB “He found first his own brother”
NKJV, NRSV  “Hefirst found hisown brother”
TEV “At once he found”

NJB “thefirg thing Andrew did”

There isamanuscript variant that affectsthetranslations. The optionsare: (1) thefirst thing Andrew did; (2) the first person
he found; or (3) Andrew was the first to go and tell.

¥ “the Messiah (which translated means Christ)” See note at 1:20.
1:42 “ Jesus looked at him” Thisterm refersto an “intensive look.”

7} “ Simon the son of John” There is some confusion in the NT concerning the name of Peter’s father. In Matt. 16:17 Peteris
called “son of Jonah” (‘l6nas) but here he is called “son of John” (‘16annés). The name John is found in MSS P%, P™®, N and
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L. MSB hasthe same name but with only one“n” (‘16anés). The nameJonah occursin MSSA, B3, K and most other laer Greek
manuscripts. There seems to be no clear answer to this question. Variant spellings are common with transliterated names from
an Aramaic original.

¥ “‘you shall be called Cephas (which istranslated Peter)” The term Cephas is an Aramaic term for rock (kepa), which
comes into Greek as kephas. The name would remind one of stability, strength, and durability.

NASB (UPDATED) TEXT: 1:43-51

“The next day He purposed to go into Galilee, and He found Philip. And Jesussaid to him, " Follow Me." “Now
Philip was from Bethsaida, of the city of Andrew and Peter. “Philip found Nathanael and said to him, " We have found
Him of whom Mosesin the Law and also the Prophets wroteJesus of Nazareth, the son of Joseph." “Nathanael said to
him, " Can any good thing come out of Nazareth?" Philip said to him," Come and see." “'Jesus saw Nathanael coming
toHim, and said of him, " Behold,an | sraeliteindeed,in whom thereisno deceit!" “Nathanael said toHim, " How do You
know me?" Jesus answered and said to him, " Befor e Philip called you, when you wereunder the fig tree, | saw you."
“Nathanael answered Him, " Rabbi, You arethe Son of God; You aretheKing of I srael." %0Jesus an swered and said to
him, " Because | said to you that | saw you under the fig tree do you believe? You will see greater things than these."
®And He said to him, " Truly, truly, | say to you, you will see the heavens opened and the angels of God ascending and
descending on the Son of Man."

1:43 “The next day” John includes chronological phrases throughout the Gospel (cf. 1:29,35,43; 2:1; etc).

¥ “Hepurposed to go into” John records an early period of Jesus' ministry in Judea which is not recorded in the Synoptic
Gospels John’s Gospel focuses on Jesus’ minigry in Judea and particularly Jerusalem.

¥ “followMe” ThisisaPRESENT A CTIVE IMPERATIVE. Thiswasarabbinical call to be a permanent disciple. The Jews
had set guidelines which defined this relationship.

1:44 “Now Philip wasfrom Bethsaida” The name of thiscity means “house of fishing.” This was al the home of Andrew
and Peter.

1:45 “Nathanael” ThisisaHebrew name which means “God has given.” He is not referred to by this name in the Synoptic
Gospels. It isassumed by modern scholars that he is the one called “Bartholomew,” but this remains only a supposition.

} “the Law and also the Prophets” Thisrefersto two of the three sections of the Hebrew canon: the Law, the Prophets, and
the Writings (which was finally settled at Jamniain A.D. 90). It was away of referring to the entire Old T estament.

J “ Jesus of Nazareth, the son of Joseph” This must be understood in light of Jewish usage. Jesus then lived in Nazareth and
the father of the home was named Joseph. This does not deny Jesus’ birth at Bethlehem (cf. Micah 5:2), nor Hisvirgin birth (cf.
Isa. 7:14).

1:46 “Nathanael saidto him, ‘Can any good thing come out of Nazareth?'” Obviously Philipand Nahanael knew theOT
quite well, for they knew that the M essiah would come out of Bethlehem (cf.Micah 5:2), not Nazarethin Galileeof the Gentiles,
(maybe they had not considered Isa. 9:1-7).

1:47
NASB, NK JV,

NRSV “in whom thereis no deceit”
TEV “thereis nothing false in him”
NJB “in whom thereisno deception”

This means a straightforward man with no hidden motives (cf. Ps. 32:2), atrue representation of the chosen people, Israel.
1:48" Jesusanswered and said to him, ‘Before Philip called you, when you were under thefig tree, | saw you'”
Jesus used His supernatural knowledge to give a sign to Nathanael that He was the Messiah.

Itisdifficult to understand how Jesus' deity and humanity functioned. In sometextsit isuncertain whether Jesus was using
“supernatural” powers or human abilities. Here the inference is “supernatural” ability.

Obviously
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1:49 “Nathanael answered Him, ‘Rabbi, You are the Son of God...King of Israel’” Notice the two titles! Both have
nationalistic Messianic implications. T hese early disciplesunderstood Jesusin first century Jewish categories. They did not fully
understand His person and work as the Suffering Servant (cf. Isa. 53) until after the resurrection.

1:51

NASB “Truly, truly, | say toyou,”
NKJV “Most assuredly, | say toyou,”
NRSV “Very truly, | tell you,”

TEV “1 am telling you the truth”
NJB “In all truth”

Literally thisis“Amen! Amen!” Jesus’ doubling of thisterm is only found in John’s Gospel where it appears twenty-five
times. “Amen” isaform of the Hebrew word for faith (emeth) which meant “to be firm.” Itwas used in the OT as a metaphor
for stability and trustworthiness. It came to betranslated “faith” or “faithfulness.” However, in time it came to be used of an
affirmation. In this initial postion in a sentence, it was a unique way of drawing attention to Jesus' significant, trustworthy
statements (cf. 1:51; 2:3,5,11; 5:19,24,25; 6:26,32,47,53; 8:34,51,58; 10:1,7; 12:24; 13:16,20,21,38; 14:12; 16:20,23; 21:18).

Notice the change to the PLURAL (pronoun and verb). This must have been addressed to all those standing there.

¥ “theheavensopened” Thisis PERFECT ACTIVE PARTICIPLE whichimpliesthey remained opened. Theterm “heavens”
iSPLURAL becausein Hebrew it isPLURAL. This can refer to (1) the atmosphereabove the eath asin Gen. 1 or (1) the very
presence of God.

¥} “theangelsof God ascending and descending” Thisisan allusion to Jacob’s experience at Bethel (cf. Gen. 28:10ff). Jesus
is asserting that as God promised to provide all of Jacob’s needs, God w as providing all of His needs!

J “Son of man” Thisis Jesus’ self-chosen designation. It wasan Hebraic phrase referring to a human being (cf. Ps. 8:4; Ezek.
2:1). But because of itsusein Dan. 7:13, it took on divinequalities. Thisterm had no nationalistic or militaristic overtonesbecause
it was not used by the rabbis. Jesuschose it because it combined the two aspects of His nature (cf. | Jn. 4:1-6).

DISCUSSION QUESTIONS

Thisis astudy guidecommentary, which means that you are responsible for your own interpretation of the Bible. Each of
usmust walk inthelight we have. You, the Bible, and the Holy Spirit are priority in interpretation. You must not relinquish this
to a commentator.

These discussion quegions are provided to help you think through the major issues of this section of the book. They are
meant to be thought-provoking, not definitive.

Why does the committee from Jerusalem ask John the Baptist if he is one of the three Old Testament personages?
Identify the Christological satement which Johnthe Baptist makesabout Jesus in verses 19-30.

Why do the Synoptics and John vary so much on the call of the disciples?

What did these men understand about Jesus? Notice the titles by which they call Him (verse 39).

What did Jesus call Himself? W hy?

aprwbdE
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